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INTRODUCTION

The last decade has witnessed a remarkable revival in the
study of the Pseudepigrapha. This new interest has brought
about the re-discovery of documents from the intertestamental
period such as the Ladder of Jacob, the Treatise of Shem, and
the Prayer of Jacob. Another fruitful area of study may lie
in the reevaluation of documents which were examined and cast
aside by an earlier generation of critics. Such a reexamina-
tion is demanded by the new perspectives on hellenistic Juda-
ism, earliest Christianity and Gnosticism. Many documents
deemed unworthy of serious study by scholars were disregarded
because of a now outmoded methodology and am archaic critical
perspective. .

Such a document is the Testament of Adam. First treated
in 1853, the Testament of Adam was the subject of a flurry of
interest between 1890 and 1928, but the most important version,
the Syriac, was never translated into English, and the testa-
ment has been the subject since that time of only one major
article {encylopedic entries excluded). The reasens for this
neglect can be attributed to the conclusions drawn by earlier
critics that the testament was Gnostic or pagan in authorship,
that it wag merely a collection of unrelated fragments, and
that it was of too late a date to warrant the interest of
biblical scholarship.

As a result of this negative evaluation by earlier crities,
the testament has been virtually ignored, if not completely
forgotten. As recently as 1375, one meticulous and esteemed
scholar could write a major book on early Syriac traditicns
without a reference to the Testament of Adam.l

The irony of this situation is, as we hope to show below,
that the early critics were mistaken. The testament is neither
Gnostic nor pagan; it is not a collecticn of fragments, but a
coherent Syriac tradition which extends back to circa the third
century A.D. in its Christian form, and utilizes Jewish sources



2 ) The Testament of Adam

which apparently date much earlier. Certainly it is time to
take a fresh look at the Testament of Adam.

In the study presented below, the Syriac and Greek ver-
sions of the testament receive primary attention. The Testa-
ment of Adam appears as an independent composition only in
Syriac and Arabic. The Arabic version is not treated here
since there is general agreement that it is dependent upon the
Syriac. Although our research indicates that the extant Greek
version is also dependent upon the Syriac, the Greek is very
important in discussing the original language and character of
the Testament of Adam. It is therefore necessary to treat both
the Syriac and the Greek versions. The translations offered
below are as literal as possible while maintaining good English.
This, of course, has caused the translaticen to be freguently
wooden. Hopefully the present study will help correct the
mistaken Jjudgments of early critics and again place the Testa-
ment of Adam among the Pseudepigrapha of the 0ld Testament.

CHAPTER T
THE ADAM CYCLE OF JEWISH-CHRISTIAN LITERATURE

Prolegomena

The figure of Adam was long a favorite with the.authors
of both Jewish and Christian apocryphal and pseudepigraphical
literature. As the first created one, the protoplast, Adam
served as a revelator of the mysteries of creation and of the
natural order of the universe. As the first human being, he
stoed as the archtypical exemplar of the human condition and
of man in his quest for and relationship with God. As the
mythical common ancestor, all human experience was conveniently
subsumed under the experience of Adam in the beginning.l For
this reason, the author of a canonical document, 1 Timothy,
can seek to justify his view of the proper relationship between
man and woman in marriage by an appeal to the relationship
between Adam and Eve in the begﬁ'.nning.2 The lives of cur first
parents obviously had normative significance in the mind of
this early Christian writer. Jesus himself, in justifying sc
grave an irregularity as departure from the Mosaic tradition on
the issue of divorce, chides the Pharisees with the fact that
"from the beginning it was not so,"3 thus appealing to man's
original condition, the Adamic paradigm, in preferenée to the
Mosaic.

It ig precisely this paradigm inherent in the protoplast
and the normative significance which was attributed toc the tra-
ditions about Adam and Eve, together with a belief in the prin-
ciple of Td éoyatd ¢ td npdta, that prompted Jews, Christians

and Gnostics to appeal to the figure of Adam in support of

their theological views. Thus, on the one hand, we see the
author of 4 Ezra use Adam as a vehicle for his deterministic
theology at 7:119:

0 thou Adam, what hast thou done! For though it was

thou that sinned, the fall was not thine alcne,
but ours also who are thy descendants!4
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On the other hand, the author of 2 Baruch specifically contra-
dicts this idea by using a similar device at 54:15 and 19:

For though Adam first sinned and brought untimely

death upon all, yet of those who were born from

him each one of them has prepared for his own soul

torment to come, and again eaeh one of them kae

chosen for himself glories to come . . . Adam 1is

therefore not the cause, save only of his own soul,

but each of us has been the Adam of his own soul.

{Italics mine)

G. H. Box felt that the contradition between 2 Baruch and
4 Ezra was the result of two opposing apocalyptic schools, each
trying to gain control of the Adam traditions by pseudepigraph-
ical means in-order to further their own theological ends.
Such normative significance attached to the figure of Adam
might be expected to produce a relatively large amount of tra-
ditional material about him, and to generate a correspondingly
large number of apocryphal and pseudepigraphical works attri-
buted to him, and there is in fact a large body of Adam liter-
ature extending from the early intertestamental period well
into the Christian era. The immediate value of these pseude-
pigraphical works lies in the light they shed on the religious
orientations of their various authors. As J. B. Frey expressed
it,

Si ces légendes n'ajoutent rien 3 notre science

das origines, elles nous permettent du moins de

connaitre les iddes de leurs auteurs et, & ce point
de vue, elles ont leur importance.?

The Books of Adam

The expansion of the Adam tradition had already begqun in
early Hellenistic times with the Book of Jubilees, among cothers,
and continued in Judaism with the writings of Philo and
Josephus, with 4 Ezra, 2 Baruch, the Apocalypse of Moses and
the Vita 4dae et Evge. These Jewish works were followed by
such Christian compositions as the Cave of Treasurxes and the
Combat of Adam and Eve. We find in use among the Gnostics
books such as the Apocalypse of Adam and the Gospel of Eve,
Set against this background of Jewish, Christian and Gnostic
Adam traditions is a little-known pseudepigraphon entirled the
Testament 0f Adam, which is extant in numercus recensions and

S T T S
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languages.B The Testament of Adam is often found incorporated
into later works, such as the Arabic (but not the Syriac) Cave
of Treasures or Book of the Rolls; but, as we will show below,
it is both independent of and prior to them.

Since the Testament of Adam has often been confused with
other books of the Adam cycle, it is pertinent here to review
briefly the references to books of Adam in ancient sources and
also the extant documents which are attributed to Adam.

The Book of Adam

Specific references to books attributed to Adam are fre-
quent in antiguity. The Apostolic Constituticns warn Christian
readers of several heretical books, among them a Book of Adam:

And among the ancients alsc some have written
apocryphal books of Moses, and Enoch, and Adam,
and Isaiah, and David, and Elijah, and of the
three gatriarchs, pernicious and repugnant to the
truth.

Rabbinic evidence for a Book of Adam is vague, although
there is a wealth of traditional material about Adam in rabbinic

literature. L. Zunz believed that the existence of an actual

Book of Adam was indicated by the following passages:lO

Abodah Zara 5a. But did not Resh Lakish [himself]
say, What is the meaning of the verse This is the
book of the generations of Adam? Did Adam have a
book? What it implies is that the Holy One, blessed
be he, showed to Adam every {coming] generation with
its expositors, every generation with its sages,
every generation with ite leaders; when he reached
the generation of R, Akiba he rejoiced at his teach-
ing, but was grieved about his death, and said, How
precicous are Thy thoughte unto me, 0 God!ll

Genesis Rabbah 24:2. While Adam lay a shapeless
mass before Him at whose decree the world came into
existence, He showed him every generation and its
Sages, every generation and its judges, scribes,
interpreters, and leaders. $aid He to him: "Thine
eyes did see unformed substance: the unformed sub-
stances [viz. thy potential descendants] which thine
eyes did see have already been written in the book
of Adam": viz., THIS IS THE BOOK OF THE GENERATIONS
OF aDAM.12

There is a further reference to a book ¢f Adam at Exodus Rabhah
40:2:
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God &id not, however, tell Moses whom he should
appoint, hence Moses inquired: “"To whom shall I
speak?” God replied: "I will show thee." So what
did the Holy One, blessed be He, do? He brought
him the book of Adam and showed him all the gener-
ations that would arise from Creation to Resurrec-
tion, each generation and its kings, its leaders,
and its prophets, saying unto him: "I have appointed
all these [for their destinies] from that time
[Creation], and Bezalel, too, I have appeointed from
that time,"13 :

and another at Baba Mezia B85b-86a:

Samuel! Yarhina'ah was Rabbi's physician. Now,

Rabbi having contracted an eye disease, Samuel

offered to bathe it with a lotion, but he said,

"1 cannot bear it." "Then I will apply an ointment

to it," he said. "This too I cannot bear," he

objected. So he placed a phial of chemicals under

his pillow, and he was healed. Rabbi was most

anxicus to ordain him, but the oppertunity was

lacking. Let it not grieve thee, he said; 1 have

seen the Book of Adam, in which is written,

"Ssamuel Yarhina'ah [B86a] shall be called "Sage",

but net "Rabbi", and Rabbi's healing shall come

through him.l4

L. Ginzberg insisted that Zunz was in error, and that
while a Jewish book of Adam must have been in existence perhaps
as early as the first century, it is never referred to in the
Talmud.l> The references cited above are indeed ambiguous,
for the bocks of Adam referred to may be the Book of Genesis,
or perhaps a mystical book in God's possession out of which
revelations were vouchsafed to certain sages. None of these
passages necessarily refers to a Book of Adam extant in Jewish
circles in intertestamental times. However, while Ginzberg
denies that the Talmud ever refers to a Book of Adam, he does
maintain that the cycle of Adam literature as a whole "can
only be explained by the Midrash. The legends of Adam with
which rabbinic literature abounds seems to point to the same

source.“l6

In the so-called list of "Sixty Books" appended in some
manuscripts to the Questions and Respongses of Anastasius of
Sinai, a Book of Adam stands at the head of the apocryphal

books of the 0ld Testament:

Book of Adam

Book of Enoch

Book cof Lamech

Book of the Patriarchs

The Adam Cycle 7

Prayer of Joseph

Eldad and Modad
Testament of Moses
Assumption of Moses
Psalms of Solomon
Apocalypse of Elias
Vigsion of Esaias
Apocalypse of Sophonias
Apocalypse of Zacharias
Apocalypse of Esdrasl?

. At the close of the thirteenth century, Mechithar of
élrlvank formulated a further iist of apocryphal books, and as
in the "Sixty Books", a Book of Adam stands at the head of the
list:

These a i i

. Adamfe the books which the Jews have in Secret
0f Enoch,

0f the Sibyl,

The XII Patriarchs,

The Prayer of Joseph,

The Assumption of Moses,

Eldad and Modad,

Tﬁe Psalms of Sclomon,

The Apocrypha (or: Hidden Things) of Eli-
The Seventh Vision of DaniellBg ) 1iian,

One of the Armenian books of Adam published in 1896 has
often been referred to as the Book of Adam.l9 This work is
actually an Armenian version of the Life of Adam and'Eve, or
more specifically, the Apocalypse of Moses. The title "The
B?ok of Adam" appears to have been added in the Arménian ver-
sion,and the original title is now the first line of the text:

"This i i
. 15 is the life of Adam and Eve.“20 This work should not be

referred to as the Book of Adam, but rather as the Armenian
Life of Adam and Eve. However, this text does establish that
the Life of Adam and Eve was known in some circles as the Book
of Adam.

Finally, modern critics have sometimes used the title "The
Book of Adam" to refer to any of several books of the Adam
cycle, singly or in combination. This practice is a result of
the now discredited hypothesis that there was in antiquity
only one book of Adam which was known by several different
titles. The resulting equation of vefy non-equivalent documents
has given birth to many misconceptions about specific books and
about the Adam literature generally.21 The specific title "The
Book of Adam"™ should never be used in this generic sense.
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Testament of the Protoplasts

Although the attribution of the "Sixty Books" to Anasta-
sius of Sinai is disputed, there is no question that he wrote
the following short notice in his commentary on the Hexaemeron:

The Jews on the authority of a hook which is not in

the canon and which is called the Testament of the

Protoplasts affirm that Adam entered Paradise on the

fourth day.22
This is the only reference in antiquity to this work. It is
the opinion of J. B. Frey that this is a reference to the Life

of Adam and Eve.23

The Apocalypse of Adam

In the writings of the Church Fathers there is very little
indication that an Adam book was extant in the early Church.
The only patristic reference to such a work is that of Epipha-
nius, who mentions that "apocalypses of Adam" were current
among'the Gnostics.24

In 1945 an Apocalypse of Adam {CG V, 35) was discovered
among the codices of the Nag Hammadi Library, and has been
edited by A, BShlig and P, Labib.25
affinities with the Testament of Adam and with the Jewish
traditions about Adam and Seth cited by Josephus.26 There is

This document has close

general agreement that the werk is non-Christian, and origin-
ally Jewish in character, although in its final form it is
certainly Gnostic. The Apocalypse of Adam purports to contain
a revelation given by Adam to Seth concerning the mysteries of
salvation, the future of the world and the coming of an

. 27
Illuminator,

But the Apocalypse of Adam was not confined to use among
the Gnostics. Note, for example, the Epistle of Barnabas 2:10:

To us then he speakg thus: “"Sacrifice for the

Lord is a broken heart, a smell of sweet savour

to the Lord is a heart that glorifieth him that

made it."28
The first clause comes from Psalm 51:17; the second clause is
unknown, although the entire passage is gquoted in the same form
by both Irenaeus and Clement of Alexandria.29 The Constantin-
ople manugcript of the Epistle of Barnabus identifies this
unknown clause with the marginal note: "Psalm 50 (51) and in

The Adam Cycle g

30

the Apocalypse of Adam." It was the judgment of M., R. James

that the source of all three patristic quotations was an apocry-

3l If sc, there must have been at

phal Apcocalypse of Adam.
least two apocalypses as the notice in Epiphanius indicates,

for the passage is not found in the Coptic Apocalypse of Adam,
The Penitence of Adam

In the Latin list of apocryphal hooks known as the Gelasian
Decree there is mentien of twe books connected with Adam. The
Gelasian Decree has generally been attributed to Pope Gelasius
I (496), although scme manuscripts attribute it to Damasus

(384) and some to Hormisdas (523). E. ven Dobschiitz, however,
maintains that the Decree is a French compilation of the sixth
century.32 That part of the list which concerns us is as
follows:
§ 4.7 Liber de filiabus Adae Leptogeneseos apocryphus
6.2 Liber quli appellatur Paenitentia Adae apocryphus
6.3 Liber de Ogia nomine gigante gui post

diluvium cum dracone ab haereticis

pugnasse perhibetur apecryphus
6.4 Liber gqui appellatur Testamentum Iob apocryphus
6.7 Liber gui appellatur Paenitentia Iamne

et Mambre - apocryphus
B.5 Scriptura quae appellatur Salmonis

Interdictio apocrypha

8.6 Phylacteria omnia guae non angelorum,
ut illi confingunt, sed daemonum magis
nominibus conscripta sunt33 apocrypha
A History of the Penitence of Adam and Eve, which borrows
heavily from the Life of Adam and Eve, is found among the Armen-
ian Adam books. This makes the identification of the Penitence
of Adam with the Life of Adam and Eve, which has been suggested
by some scholars, a tempting idea. However, the Armenian Peni-
tence, though dependent upon the Life of Adam and Eve, differs
with it at many points and should, therefore, be granted separ-
ate consideration. Since the Gelasian Decree offers nc sample
passage from its Penitence, it cannot be established for certain
that the Armenian Penitence is the same document,
Toward the end of the twelfth century Samuel of Ani
recorded a list of books which had been brought inte Armenia
and translated inte the language of that country about A.D. 530
by Nestorian Christians from Syria:

Kaurdosag
Guiragosag
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Vision of St. Paul

Repentance of Adam

Testament [sic]

Infancy of the Lord

Sebios

Cluster of Blessing

The Book Which Qught Not to be Hid

Exposition of the Gospel of Mani34
The naﬁe of Adam would seem to belong to both the Repentance
and Testament in Samuel's list. If this is so, his list is
valuable evidence for the existence of both a Penitence and

a Testament of Adam.

The Book of the Daughters of Adam,
the Little Genesis

Besides the Penitence of Adam, the Gelasian Decree also
mentions a Book of the Daughters of Adam, the Little Genesis.
J. A. Hort and R. H. Charles interpret the citation as an indi-
cation that the Book of the Daughters of Adam consisted of
excerpts from the Book of Jubilees which is often called the
Little Genesis.35 On the other hand, E. Schilrer and J. B. Frey
insist that the Book of the Daughters of Adam was mistakenly
associated with the Little Genesis by the author of the Gelasian
Decree.36 They judge that the Book of the Daughters of Adam
would be an inappropriate title for the Book of Jubilees. If
the two were indeed separate works, the Book of the Daughters
of Adam is now lost. The Book of Jubilees itself should not be
considered part of the Adam cycle since Adam is only a peri-
pheral character and his story is outside the main thrust of

the work.
The Life of Adam

The Byzantine chronicler George Syncellus (c. A.D. B0O0}
twice refers to a "so-called Life of Adam." These references
are all that is known about the work.37 Syncellus may be
referring to the Life of Adam and Eve, a possibility suggested
by the similarity of the two titles, but unless more evidence
is forthcoming to support this hypothesis, the Life of Adam
should be treated as a separate work, since Syncellus' short
synopsis seems incompatible with the contents of the extant

Life of Adam and Eve,

The Adam Cycle 11

The Life of Adam and Eve (Apocalypse of Moses)

Perhaps the most important of the books of Adam in terms
of influence upon other works are the two recensions of the
Life of Adam and Eve, the Latin Vita Adae et Evae and the Greek
Apocalypse of Moses. The Vita has been edited by W. MeyerJB

s This work is

and the Apocalypse of Moses by C. Tischendorf.3
an haggadic midrash on the life of Adam and Eve after their

expulsion from Eden. The Vita, but not the Apocalypse, con-
tains an account of the penitence of Adam and Eve after the
Fall. However, the impulse to equate this document with the

Penitence of Adam should be resisted,
The Cave of Treasures

The Syriac text of the Cave of Treasures was first pub-
lished by C. Bezold in 1888, following a German translation
which appeared in 1883.40 An English translation was published
by E. A. W. Budge in 1927.41 Portions of the Cave of Treasures
appear in Arabic, Karshuni, Ethiopic, 0ld Georgian, and Arme-
nian as parts of a pseudo-Clementine work usually called the
Book of the Rolls.42

The Cave of Treasures relates the succession of families
from &dam to Christ with emphasis on the burial of Adam and
the eventual placement of his body on the hill at Golgotha.

The Cave of Treasures has been dated anywhere from the second
to the sixth centuries A.P., but a date in the fourth century
seems most likely for its final redaction, although it doubt-

43 The Cave of Trea-

less uses sources that are much earlier.
sures is of particular importance to the study of the Testament
of Adam because of the often recurring but incorrect assertion

that the latter is literarily dependent on the former.
The Conflict of Adam and Eve with Satan

The Conflict of Adam and Eve with Satan was first made
known by A. Dillmann in 1853, when he translated the work into
German from Ethiopic.44 It was translated into English in 1882
by S. C. Malan.45
late Christian composition and is dependent upon both the Life

There is general agreement that it is a

of Adam and Eve and the Cave of Treasures. The Conflict is
divided into three parts, the actual struggle of Adam and Eve
with Satan after leaving the Garden of Eden, the history of the
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patriarchs down to Melchizedek, and the history of Israel down
te the birth of Jesus at Bethlehem.

The Armenian Adam Books

In 1896 H. S. Josepheanz first published the Armenian
books of Adam. This was followed in 1901 by the English trans-
lation of J. Issaverdens. These consist of eight short but
separate works which appear to have been translated into
Armenian from Greek, With the exception of the Armenian Life
of Adam and Eve, and the History of the Penitence of Adam and
Eve, which have been discussed above, each book is amply des-
cribed by its title:

The Book of Adam [The Armenian Life of Adam and Eve]

History of the Creation and of the Transgression of

Adam

History of the Expulsion of Adam from the Garden

History of Cain and Abel, the Sona of Adam

The Promise of Seth, to Which We Must Give Ear

History of the Penitence of Adam and Eve

ddani's Words to SEEh

The Death of Adam
This important group of pseudepigrapha, like the Testament of
Adam, has not received the attention it deserves, although
research in this area has recently been undertaken by M. 5tone.

The Testament of Adam

The testimony of Samuel of Ani concerning this decument
has already been cited above (p. 9). Samuel listed a Testament
{of Adam) among the apocryphal books which were brought into
Armenia by Nestorian Christians in A.D. 5%90. The earliest cita-
tion from the Testament of Adam is found in the Syriac (but not
the Greek) Trarnsitus Mariage, a document generally dated in the
fourth or fifth century A.D. A. Smith Lewis has edited and
transiated a Syriac manuscript of the Transitus Mariae which
dates from the fifth century and contains the following state-
ment: i

And the Magi came and brought the offerings, and they

brought the testament of Adam with them. And from

the testament of Adam all mankind have learned to

make testaments; and from the Messiah, who was born

of Mary, all mankind who were in darkness, have been

enlightened. And thus from Adam to Seth writing was

used; and from Seth letters were writtenr, to the
fathers and to all mankind; and the fathers gave
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{them] to the sons’' sons; and they said that "The
Messiah shall come, and shall be born of Mary the
Virgin in Bethlehem."47

The next citation taken from the Testament of Adam is

found in the writings of the Byzantine historian and collector,

Gecrge Cedrenus.48 He writes:

Adam, in the six hundredth year, having repented,
learned by revelation the things concerning the
Watchers and the Flood, and about repentance and the
divine Incarxnation, and about the prayers that are
sent up to God by all creatures at each hour of
the day and night, with the help of Uriel, the
archangel over repentance, Thus, in the first hour
of the day the first prayer is completed in heaven;
in the second, the prayer of angels; in the third,
the prayer of winged things; in the fourth, the
prayer of domestic animals; in the fifth, the
prayer of wild beasts; in the sixth, the review of
the angels and the inspection of all creation; in
the seventh, the entrance of the angels to God and
the exit of the angels; in the eighth, the praise
and sacrifices of the angels; in the ninth, the
petition and worship of men; in the tenth, the
visitations of the waters and the petition of the
heavenly and earthly beings; in the eleventh, the
thanksgiving and rejoicing of all things; in the
twelfth, the entreaty of human beings for favor.4%9

This list of the hcurs of the day and night, or Horarium, is
clearly that found in our Testament of Adam.s0 M. R. James
concluded-on the basis of the penitence mentioned in this
passage that the Testament of Adam originally contained an
account of Adam's repentance as well as the Horarium found here.
It must be noted, however, that while the passage contains ele-
ments which can be so interpreted, Cedrenus cites no reference
and may be speaking generally of traditions known to him, con-
flating elements from both a Penitence and a Testament of Adam.

The possikility that the Latin Church khew the Testament
of Adam is presented by a citation from de Psalmodice Boro 3,
by Nicetas of Remesiana, In manuscripts A and Vv of that work
we find the following:

Neque enim illud volumen termerarie recipiendum est

cuius inscriptio est INQUISITIO ABRAHAE ubi cantasse

ipsa animalia et fontes et elementa finguntur. Cum

nullius sit fidei liber ipse nulla auctoritate
subnixus.

M. R. James has suggested that since the title Inguisitio
Abrahae occurs nowhere else, and since the description of the
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contents of that work agrees so well with the contents of the
Horarium from the Testament of Adam, that the title Inquisitio
Abrakae should be emended to D{ispesitic Adae, i.e, the Testa-
ment of Adam.52 His suggestion was rejected by Frey and

53 However, dispoeitio is a legitimate rendering of

Schiirer.
duadtun, and one of the earliest and perhaps the best manu~
script of de Psalmodiae Bono, manuscript A, attributes the
Inquisitic to Abrae, rather than Abrahae.54 The confusion of
Abrae with Adae was an easy mistake to make. In an inscription
from Podgoritza, the artist

has made this same error.

Evidently he began to label .

the panel which contained the A-Bm
figures of Adam and Eve "Abram ‘ETEH Eu
et £ili", but half-way through A
realized his error and added moa
Fve's name.>> Considering o
the similarity between

inquietitio and dispositio,

and the ease with which Abram
could be confused with Adam,
James' suggestion should be
ailowed to stand, if only as a possibility.

Another work entitled A Narrative Concerning the Expulsicn
of Adam is contained in the Codex Athos Vatopedi 84 (formerly
79).56 However, this work should not be included in our Adam-
cycle since, as Denis points out, it is in reality an exerpt
from the homily on Genesis 3 attributed to St. John Chrysos-
tom.57

The tradition of a testament given by Adam to his son Seth
concerning the future of the world and the advent of a great
prophet is found in Islamic literature in both the Annals of
Tabari58 and in a work entitled de generatione Machumet et
nutritia eius.sg In both passages the prophecy spoken by Adam
is meant to refer to the advent of Mohammed rather than that
of Christ.

As late as 1615 G. Gualmyn in his commentary on M. Psellus'
de Daemonum Operatione, quoted a fragment of the Horarium from
the Testament of Adam found in a Paris magical codex attributed

falsely to Apollonius of Tyana.eo
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By way of summary then, the books of Adam menticned in the
ancient sources are:

The Book of Adam (Apostolic Constitutions,
Sixty Books, Mechithar of Airivank)

The Testament of the Protoplasts (Anastasius
of Sinai}

The Apocalypse of Adam (Epiphanius, Epistle
of Barnabas)

The Penitence of Adam (Gelasian Decree, Samuel
of Ani) n

The Book of the Daughters of Adam, The Little
Genesis {Gelasian Decree}

The Life of Adam (George Syncellus)

The Testament of Adam (Samuel of Ani, George
Cedrenus, Transitua Mariae, Nicetas of
Remesiana, de generatione Machumet,

Tabari, Gilbert Gualmyn}

The extant books of Adam are:

The Apocalypse of Adam
The Testament of Adam
The Life of Adam and Eve (Apocalypse of Moses
and Vita Adae et Evae)
The Cave of Treasures
The Conflict of Adam and Eve with Satan
The Armenian Adam Books:
The Book of Adam (The Armenian Life of Adam
and Eve)
History of the Creation and of the Trans-
gression of Adam
History of the Expulsion of Adam from the
garden
History of Cain and Abel, the Sons of Adam
The Promise of Seth, to Which We Must Give Ear
History of the Penitence of Adam and Eve
Adam's Words to Seth
The Death of Adam

Obviously, the two lists do not match. Nor shouid we
expect them to, given the random nature of the historical acci-
dent which may preserve an entire text, or merely a reference
te it, or may preserve of it nothing at all. It would be
unreasonable to expect that the few documents which have sur-
vived are precisely those documents which are mentioned in the
ancient sources. And yét the impulse to "tidy up" by making
forced equations seems to be for many scholars an irresistible
siren. It has been suggested, for example, that the Penitence
of Adam mentioned in the Gelasian Decree should be identified
with the Life of Adam and Eve merely because hoth works deal
with the theme of Adam's repentance., Several scholars have
suggested that the Penitence, Apocalypse and Testament of Adam
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61 The evalu-

must be the same document under different names.
ation of M. R. James is typical: “The testament of Adam,
otherwise called the Apocalypse, or Penitence of Adam, or Apoc-

alypse of Moses.“6 In his article on the Adam material for

Cheyne's Encyelopedia Bibliea, James makes the further equation:

Testament {(or Apocalypse, or Penitence) of Adam:
Book of the Conflict of Adam and Eve.--Extant
partially in Greek, Latin, Syriac, Arabic, Ethiopic
[and Coptic].

These versions represent variocusly developed forms

or fragments of a Jewish romance dealing with the

life of Adam and Eve after the Fall, and with their

death and burial. We no longer possess the romance

in its original form.
Despite James' evaluation, there is no evidence that these
books were ever part of the same document. Nor is there any
justification for combining two or three titles known from
ancient sources and applying them indiscriminately to a single
extant document. This kind of Procrustean approach to the
Apocrypha and Pseudepigrapha is surely ill-advised and moti=-
vated by the impulse to match every reference with an extant
book. Some of the documents may have circulated under differ-
ent titles, but that possiblity can only be established by
literary comparison and not by gquesswork about the contents of
lost books. To the present, all attempts to equate the Testa-
ment and Penitence of Adam have ignored the testimony of Samuel
of Ani that the Penitence and Testament known to him were two
separate documents. Furthermore, the discovery of an Apoca-
lypse of Adam among the codices of the Nag Hammadi Library64
which is markedly different from the extant testament offers a
further caution against too facilely equating different titles.
The casual use of inexact titles in reference to the books of
Adam is no longer acceptable, It is far more likely that
instead of a single Adam book, we are dealing with a whole
cycle of Adam literature originating in the intertestamental
period and continuing to expand well into the Christian era.65
It is to this cycle of Adam literature that our Testament of
Adam belongs, one of many independent and often contradictory

documents.
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4 Deaseription of the Teatament of Adam

The Testament of Adam is witnessed primarily by several
Syriac texts which E. Renan, the first scholar to work on them,
divided into four secticns. The first section is a list of the
hours of the night together with that portion of God's creatien
which renders praises to God at each hour. The second section
congists of a similar catalog of the hours of the day and the
creatures which render praises at each hour. The third section
is a collection of prophecies which Adam delivers to his pos-
terity} primarily to Seth, concerning the future of the world
and of the human race. Adam foretellsz the flood; the birth,
passion and death of Christ; and the final end of the world.
This section ends with the statement of Seth that he has
recorded the testament of his father Adam, and buried it in the
cave of treasures.

The fourth section is an aécount of the different orders
of heavenly beings: angels, archangels, pbwers, principalities,
etc. This section has nothing in it to identify it with the

- Adam literature, and the majority of scholars believe that its

inclusion in the Testament of Adam is due to a scribal error,
since it appears in only one manuscript of the testament. How-
ever, a careful examination reveals that while this section was
not a part of the original testament, its inclusion in Vatican
Syriac manuscript 164 constitutes an intentional addition to the

66 This fourth section con-

text rather than a scribal error.
tains references to the prophet Zechariah, the defeat of Senna-
cherib, and tc the victories of Judah the Maccabee.

Beginning with M. Kmosko,67 the Testament of Adam has
usually been divided into three parts rather than Renan's four,
These sections are the Horarium or hours of the day and night,
the Prophecy, and the Hierarchy. We shall follow the practice
of Kmosko, Frey and others in using the terms Horarium, Proph-
ecy, and Hierarchy to refer to the three sections of the Testa-
ment of Adam.

The Testament of Adam is extant in Syriac, Greek, Arabic,
Karshuni, Ethiopic, Old Georgian and Armenian. However, it is
found as an independent composition only in Syriac and Arabic,
In Arabic, Ethiopic, 0ld Georgian and Armenian it is alsc found

within a section of the later Christian work called the Cave of
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Treasures. This section of the Cave of Treasures has itself
been incorporated inte a larger and still later work which is
variously titled the Book of the Rolls, the Boock of the Myster-—
ies of Heaven and Barth, or the Apocalypse of Peter.68

The following relationships should be made ¢lear at this
point, First, the Syriac Testament of Adam is a self-contained
and independent composition. Despite fregquent assertions to
the contrary, it does not appear as part of the syriac Cave of
Preasures, nor is there any evidence that it ever did. The
Testament of Adam and the Cave of Treasures are found on the
same manuscript twice, bhut are separated by totally extraneous
matter.70 Second, references which state that the Tegtament of
Adam appears in the Arabic version of the Cave of Treasures are
misleading, since the Cave of Treasures does not occur in Arabic
as a self-contained text._".1 These Arabic manuscripts actually
combine the Testament of Adam with a major portion of the Cave
of Treasures to form the larger Book of the Rolls, which is
attributed to Clement of Rome, and ultimately to the Apostle
peter. For this reason, it will be referred to below as a
"pseudo~Clementine” work. Third, what is true of the Arabic is
true alsc of the Karshuni and Ethiopic versions: the Testament
of Adam does not appear either by itself or with the Cave of
Treasures apart from the context of the pseudo-Clementine work.
Fourth, whenever the Testament of adam appears in the Arabic
Book of the Rolls, it is clearly labelled "The Testament of
Adam.“72

The Greek version of the testament consists solely of the
Horarium, and is found in twe forms. The first is the portion
of the Horarium quoted by George Cedrenus {11th century}; the
second incorporates the Horarium into a Byzantine text which
emphasizes the magical significance of the names provided in
tne Greek manuscripts for each of the hours. This is in con-
trast with the Syriac version where the emphasis 1s upon the
unity of God's creation in rendering praises to him; but the
practice is in keeping with the high esteem given Hebrew cosmo-

logical ideas in Byzantine magical texts.

CHAPTER II
FROM ASSEMANI TO REININK: THE TESTAMENT
AND ITS CRITICS

History of Critical Study

Modern critical study of the Testament of Adam began with
J. 5. Assemani's discovery of a manuscript in the Oriental
Library of the Vatican which he called: "Otiosi cujusdam Syri
putidum opus."l Hig unflattering announcement drew little
attention until 1853, when E. Renan published an article on the
testament with a Syriac text and a French translation.2 Renan
tock his text from two Vatican Syriac manuscripts, 58 and 164,
and from four Arabic manuscripts; one from the Vatican, Arabo
32, 'and three from the Bibliothd&que impériale, arabe 52, 54,

‘and 158. After his article was completed, he compared his text

against the British Museum Additional manuscript 14,624, and,
deciding that the latter was identical with Vatican manuscript
58, he did not use it.

Renan believed the Testament of Adam to be a fragment of
a Gnostic work which was popular in the early centuries of the
Christian era. He suggested that this single Gnostic work was
responsible for all the various references to books of Adam
found in the ancient sources known to him. In 1853, this sug-
gestion was not as unreascnable as it might seem today., since
the Tgstament of Adam was the only book of Adam extant at that
time. However, to shore up his equation of all the gifferent
titles known to him from antiquity with a single extant docu-
ment, Renan claimed that the terms uetdvoia (from the Penitence
of Adam) and dmowdiupiLg (from the Apocalypse of Adam) were
interchangeable synonyms in apocalyptic literature. Noting
that Samuel of Ani listed both a Penitence and a Testament in
his list, Renan dismissed the fact with the following argument:

MalS: d'une part, nous avons établi que la Pénitence
et "Apocalypee d'Adam n'étajent qu'un méme livre.
(i.e., by the unsupported claim that uetrdvoiLa and
dnondAuvLg are synonymous terms.] De 1'autre, les

19
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fragments donnés par Cédrérus comme extraits de
1'4pocalypse, se retrouvent Presgque mot pour mot

dans les manuscrits Syriaques et arabes, sous le

titre de Testament d'ddam.4d
But Cedrenus had not, .in fact, ideﬁtified his material as coming
from an Apocalypse of Adam. A careful reading of the text
'clearly shows that Cedrenus gives no references whatsoever for
the material he quotes.5 The aorist partieiple ueTavdnoag used
by Cedrenus reveals only that Adam's repentance cccurred prior
to the action represented in the quotation, while the anarthrous
noun dnoxaitlewe indicates that Adam received knewledge not
"from the Apocalypse," but rather "through revelation."6 The
close juxtaposition of a cognate of uetdvoia with a form of
dnoudiudig in Cedrenus' text hardly justifies the identifica-
tion of such a dual-titled work as his source.-‘r The themes of
repentance and revelation are an integral part of the tradi-
tions concerning Adam generally. Their ocourrence together,
even.close together, would not be gurprising or ont of place in
any apocryphal book attriboted to Adam,

Repan suggested that the use of the canonical hours in the
early Christian Church might be derived from the hours in the
first part of the Testament of Adam. Unfortunately, he offered
no evidence for this opinion other than the concern of both
with the hours of the day and night. 1In addition, Renan wasg
also the first critic to attribute the third section of the
testament, the Hierarchy, to pseudo-Dionysius the Areopagite.

Renan listed several reasons for attributing the Testament
of Adam to Gnostic authorship. He alluded to, but did not cite
examples of, parallels between the Testament of Adam and the
Persian Avesta. Renan pictured Persian ideas eéntering into
Christian Gnosticism through the medium of the Mandaeans, whom
he eguated with the Elkasaitesg.® He believed that the signifi-
cance of the role of Seth in the Testament of Adam wag a clear
indication that the work was closely related to Sethian Gnostics.
The mention of ablutions, a breoccupation with astrology, the
use of angels as revelators, the attribution of magical power
to the elements, and even the attribution of the book to an
antediluvian figure were all seen by Renan as evidence for a
Gnostic origin of the Testament of Adam.9
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In his evaluation of the Gnostic character of the work,
Renan was clearly handicapped by an archaic conception of the
nature of Gnosticism and of intertestamental Judaism., Although
his initial judgments were formed in an almost complete vacuum
of primary sources, they have been followed by some scholars up
to the present time. The attribution of the Testam?n? of Adam
to the Gnostics has been most particularly and uncritically per-
sistent, and has contributed greatly to the neglect shown the

document by later scholars.lO '

In 1877, J. A. Hort treated the Testament of Adam briifly
in his article for the Dieticonary of Christian Biography.

Hort shared with Renan the belief that the Testament ?f Adam
was early and that it was the single document responsible for
all the references tc books of Adam in the ancient sourcesi.
"These fragments evidently represﬁgt a work ?urrent under dif
ferent titles in the early ages."~ Hort, like Renan, noted
the testimony of Samuel of Ani that there were two separate
works, a Penitence and a Testament, and like Renan, he alsc
dismissed it: "Yet, if as appears likely, Adam's name belongs
to both titles, the nature of the existing fragments is neot
such as to compel us to suppose that they designate two wholly
distinct books.“l3 It is at once obvious that Hort's argument
assumes the extant fragments of the Testament of Adam to be .
‘derived from the documents cited by Samuel of Ani, an ?ssumptlon
for which there is no proof. Second, Hort's argument is based
not on- the ancient citation in guestion but on the natufe of the
extant fragments--in short Samuel's testimony has been ignored.
Hort agreed with Renan that the juxtaposition of the WOfdsl .
repentance and revelation in the passage from Cedrenus indicate
dual titles for the same work: "and it is to be obse?ved that
'repentance' and 'revelation' are prominent words, whlle 't?sta—
ment' holds a yet more significant place in the Syriac prophecy-
Thus the three names are brought together."

Although Hort concluded that all of the fragments known to
him were from a single work and that the Horarium and the Pro-~
phecy of Adam to Seth were particularily cleosely related, he
entertained the notion that the fourth fragment which he ca%le&
the Heavenly Hierarchy was a later appendix to the work. His
notice of the disparate character of one of the fragments would
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be amplified by later scholars who would incorrectly conclude
that the fragments of the Testament of Adam were not a unity.

One lasting influence of Hort's treatment was the sugges-
tion that the Testament of Adam was related to the Cave of
Treasures and to the Conflict of Adam and Eve with Satan. This
identification of the Testament with the Cave 6f Treasuras,
while not strictly intended by Hort, may have encouraged later
scholars to treat the Testament as part of the Cave of Trea-
sures rather than as a self-contained work. The eventual result
of this trend was that the Testament was subsequently dated
with the Cave of Treasures and was classified as a late Chris-
tian work,

Hort did not share the rather antagonistic viewpoint of
Assemani and Renan concerning the character of the Testament of
Adam,ls but was in fact guite impressed with thé document. He
wrote: "The Testament, as it stands, is short and unpretend-
ing: yet a lofty spirit pervades a great part of it." Hort
also rejected as groundless Renan's claim of Gnostic origins
for the Testament of Adam. He attributed the Horarium and the
cther cosmological elements of the testament not to Gnostie
speculation, but to the desire of the author to represent "the
community of all created things." Hort maintained that although
the testament was not a product of Latin or Greek Christianity,
it should not therefore automatically be classified as a pro-
duct of Gnosticism but rather as “én interesting monument of
an almost unknown world of ancient creeds."16

The indefatigable M. R, James added a great deal of manu-
script evidence to the study of the Testament of Adam, locating
several previously unknown references tc Adam literature in
general and to the Testament of Adam in particular, In 1892,
in an article on the Testament of Abraham, James was the first
to note the existence of the Greek fragments of the Testament
of Adam found in the Paris magical codex 2419, and also the
quotations from that codex by Gilbert Gualmyn in his edition of
Michael Psellus' de Dagmonum Operatione.17 James was also the
first to cite the marginal note from the Constantinople manu-
script of the Epistle of Barnabas, which mentions the Apocalypse
of Adam, also pointing ocut that the same passage was quoted by

Irenaeus and Clement of Alexandria.lB In addition to these
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discoveries James suggested that the passage from Nicetas of
Remesiana was a possible lLatin version of the Testament of
Adam,19 and also improved upon Hort's obhservation of a disparity
between the extant fragments of the testament by recognizing
(correctly) that the fourth fragment was not part of the Adam
tradition at all, and concluding {(incorrectly) that it had been
mislabelled by a scribe.20

James originally had believed with Renan and Hort that
there was only one bocok of Adam in antiguity, and that it had
been known by several different names. However, over a period
of thirty years he changed his mind, deciding in the face of
greater and greater varlation in the ever more plentiful sources
that there must have been at least two separate books. He
revised and softened his original position that the Apocalypse,
Penitence, and Testament of Adam must be the same document,
saying instead that "There is thus a prima facie case for think-
ing that the Apeealypse, Penitence, and Teatament of Adam, if
not identical, -at least contained a good deal of common
matter."21

James' conclusion, finally, was that the Testament of
Adam, although originally a Jewish document, had become hope-
lessly Christianized.

If the horary and the prophecy were parts of the

same bock, it was a Christian, or at least a fully

Christianized text, and not a very early one. Yet

I find it difficult not to suspect the existence

of an early book behind it.22
Thus, while James rightly had begun tc see that the sources of
the Adam tradition were not homogenous, he also gave added
impetus to the misconception inadvertently created by Hort that
the testament was a late Christian composition. James main-
tained that the mention of a "cave of treasures" in the Testa-
ment of Adam indicated a similarity between the latter document
and a whole series of late Christian compositions. As a result,
the classification of the Testament of Adam as a late Christian
work was to bhecome firmly entrenched through its supposed
association with other late Christian works, particularly with
the Syriac Cave of Treasures.

In 1906 C. Bezold published an eclectic edition of the
Arabic and Ethiopic texts of the Testament of Adam in the
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7. NSldeke Festschrift.?? It was these texts that E. A. W.
Budge used for his English translation of the testament.24
Bezold labelled the testament a "Gnostic tractate" which he
believed had been inserted into the Arabic version of the Cave
of Treasures and had from thence passed into the Ethiopic ver-
sion. He offers no evidence in support of his attribution of
Gnostic origins for the Testament of Adam, and seems to be
relying on the earlier evaluation ¢f Renan. Bezold was only
vaguely aware of a Greek text of the Horarium which had been
published by M. R. James.25 Nevertheless, Bezold accepted the
Greek, sight unseen, as the source of the original Testament of
Adam.zs .

Since all the Greek texts were not edited by F. Nau until
the following year, Bezold, while waiting for the publication
of the Greek, offered a tentative evaluation of the Arabic and
Ethiopic -versions which he edited. He maintained first, that
the Ethiopic was totally dependent on the Arabic; seconi, that
there were two recensions of the Arabic, the shorter Ar~ and
the longer'Arz; third, that the Syriac was not the immediate
source of Arl: and fourth, that the Greek was not the immediate
product of either the Arabic or Ethiopic versions,

In 1907 M. Kmosko publighed a major treatment of the
Testament of Adam with an introduction, Syriac text and Latin
translation.27 Kmosko employed six Syriac manuscripts in
establishing a critical text. This was a considerable improve-
ment over Renan's text, which had employed only two Syriac
manuscripts.28 ¥mosko's work has remained the standard text
for the Testament of Adam. Kmosko identified three recensiong
of the Testament of Adam from his six manuscripts:

Recension I: Codex BM Add. 14,624 folio 8V and

vatican Syriac 58 folio 115V, Repre-
senting the oldest recension, these

manuscripts exhibit virtually the
same text.

Recension II: Vatican Syriac 164 folio 76V and BM
Add. 25,815 folio 57V,

Recension III: Vatican Syriac 159 folic 113V, and
Arund Oy 53 folio 88. The most recent
recension. To this recension should
now be added BM Add. 14,577 folio BS
and John Rylands Syriac manuscript 44
folio 27,
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Kmosko began with the assumption that the Testament of
Adam was the work of Christian heretics, though he, like Hort,
rejected Renan's claim that it was a product of Gnosticism,
Emosko further whittled down the limits of the actual testament
by suggesting that the second section, the Prophecy, had ori-
ginally been part of the "cycle called the Cave of Treasures."
For Kmosko, the Testament of Adam proper was the first section
alone--the Horarium. He further suggested that the hours of the
day were an inferior addition to the original text which had
contained only the hours of the night.

While Xmosko was willing to admit that the author of the
Horarium may have possessed some talent, he shared the negative
bias of Renan and others toward this document and felt that on
the whole the Testament of Adam "smells mostly of superstition”

and was far from orthodoxy.zg

Kmosko was the first scholar to
reject completely the Jewish origin of the Testament of Adam

and was the first to attribute it in its entirety to late Chris-
tian heterodoxy.

In the same volume which contains Kmosko's article, indeed
directly following that article, F. Nau wrote30 concerning the
Paris magical transcript 2419 which had first been cited by
M. R. James, and which contained the Horarjium from the Testament
of Adam, Nau had found three other Greek manuscripts similar

to MS 2419 which also contained the Horarium. One of these was

attributed to Apollonius of Tyana, thus settling the question
of which Apollonius was meant in the attribution of Paris 2419.
As Kmosko had denied the Jewish character of the Testament of
Adam, Nau now denied its Christianity, He contended that the
Horarium, at least, was actually a product of the pagan magi-
cian Apollonius of Tyana, and that it had only been much later
incorporated into the Jewish and Christian traditicns about
Adam. His conclusions have been almost universally rejected
for reasons which will be discussed below.>l

In 1922, A. GStze published a lengthy treatment of the Cave
of Treasures. He dismissed the argument for dating the doéument
around the sixth century and argued that the sources of the Cave
of Treasures reached back to the third ang perhaps even to the
second century A.D.32 Gbtze, like Renan and Hort, maintained
originally that all of the Adam material could be traced back
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to a single pre-Christian "Book of Adam." He did not directly
address the problem of the relationship between the Cave of
Treagures and the Testament of Adam, but did indicate that the
Testament must be treated as a separate document which had been
incorporated into the Cave of Treasures in an early period.33

GBtze postulated two stages in the formation of the extant
Cave of Treasures. He suggested that there was first an
Urgehatahdhle, formed from very old traditions, which circu-
lated before the fourth century A.D. The Testament of Adam, he
maintaipned, must already have stood in this early form of the
Cave of Treasures. Later, a Nestorian redactor substantially
reworked the SchatzhBhle into its present form in about the
seventh century A.D. This redactor omitted the Testament of
Adam, according to GStze, but left behind traces of the excised
work by which we can know that it once formed a part of the
original.34 GBtze felt that the Arabic, and therefore the
Ethicpic which is dependent upon the Arabic, is a translation
of the Urschatzhdhle before its revision by the Nestorian
redactor and thus preserves the original order of the composi-
tion including the Testament of Adam. This would explain why
the testament is not found in the extant Syriac manuscripts of
the Cave of Treasures, although these same manuscripts contain
material compatible with the testament, for example, the repe-
tition of the scene where Adam calls his posterity together
at his death hed.

Two years after the publication of his major article on
the Cave of Treasures, Gbtze published another in which he
modified his views on the relationship between the Testament of
Adam and the Cave of Treasures.35 First, Gitze made explicit
his previous implication that the testament was a Gnostic work.
Second, he modified his previous insistence that the Testament
of Adam must once have stood in the UrschatzhBhle. GOtze was
now attracted to the nypothesis that the testament was added to
the Arabic version rather than omitted from the latter Syriac
recension, and allowed that it might not have been the Testament
of Adam which dropped out of the Syriac after all, but rather
certain "revelations to Seth about the Messiah, the three pre-
cious offerings and the Magi." Therefore, Gdtze concluded, the
Testament of Adam originally had nothing to do with the Cave

of Treasures.36
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These conclusions of GStze's are of particular interest in
connection with the findings of Z. Avalachvili who worked with
the 0ld Georgian version of the Cave of Treasures six years
later.3? The Old Georgian version, like the Arabic, contains
the Horarium and the Prophecy from the Testament of Adam, but
does not contain the Hierarchy.

Avalachvili proposed, apparently independently of GBtze,.
that the 0ld Georgian version might be a translation of an
earlier stage of the Syriac Cave of Treasures than that found in
the present manuscripta. He believed that the ©ld Georgian
preserved the more primitive order of the Cave of Treasures
which contained the Testament of Adam. He alsoc made it clear
that the Testament of Adam must originally have been an inde~
pendent document.38 In alil of this Avalachvili's position con-
cerning the 0ld Georgian was analogous to the earlier position
of GBtze in regard to the Arabic.

Avalachvili did not offer an explanation of why the Testa-
ment of Adam would have been omitted by a later Syriac redactor
or why the testament c¢ould not have been added to the Cave of
Treasures in the Arabic version. The Arabic might then have
been the parent not onlf of the Ethiopic, but of the 0ld Georgian
as well. Moreover, in defending his proposal Avalachvili is
forced to employ the principle of longior lectio potior in
relation to the proposed recension of the Cave of Treasures.
Pinally, both GBtze and Avalachvili referred to traces of the
Testament of Adam which remained in the latter Syriac recension
of the Cave of Treasures, but neither cffered examples of what
these traces may be or why they must have come from the Testa-
ment of Adam.39 These considerations had forced GStze to
abandon in relation to the Arabic version the very position
which Avalachvili espoused relative to the 0ld Georgian.

Avalachvili followed Renan in attributing the Hierarchy to
pseudo-Dionysius the Areopagite, and accepted Nau's evaluation
¢f the Horarium as a work of pagan magical incantations.40 He
did not congider the possibility that any part of the Testament
of Adam might be of Jewish origin.

As early as 1911, S. Grebaut had treated the Ethiopic
varsion of the Testament of Adam.4l In Ethiopic, as in Arabic,
the testament is found incorporated into the pseudo-Clementine



28 The Testament of Adam

work which is titled in Ethiopic Ralementos {(Clement). Qale-
mentos is comprised of seven bocks which are supposed to be the
mysteries taught by Christ to Peter, which Peter then passed on
to Clement who wrote them down.

Grebaut followed Dillmann in the belief that the Ethiopic
Qalementos was a translation from an Arabic original. It is
identical with the Book of the Rolls edited and translated by
M. D. Gibson. The Arabic original was written, according to
Dillmann, in Egypt between A.D, 750 and 760.‘2

Grebaut also believed that the Testament of Adam was ori-
ginally a self-contained document separate from both Qalementos
and the Cave of Treasures:

Le Qalémentos apparait comme une compilation de

documents anciens, tels gue les Réoognitions, la

Caverne des Trésors, le Testament d'Adam et peut-

&tre 1'Apocalypee de Plerre, gui auraient été

fondus ensemble par un rédacteur ancnyme. 43

Although Grebaut believed the Testament of Adam to be both

independent of and older than Qalementos and the Cave of Trea-

~ sures, he did not therefore believe it to be an early Jewish or

Christian work, but followed Nau in the belief that the Greek
fragment of the Testament of Adam in the Paris magical codices
represented a pagan Greek original of which the Syriac was an
early version.44

one of the most careful and complete treatments of .the
Testament of Adam is that of J. B. Frey published in 1928.45
Frey divided the Testament of Adam into three sections rather
than into Renan's four. They are the Horarium, the Prophecy,
and the Hierarchy. He insisted on the unity of the Horarium
and Prophecy, but accepted Kmosko's position that the Hierarchy
was attributed to the Testament of Adam only through scribal
error. Prey rejected Renan's thesis of Gnoetic origins for the
Testament of Adam. He was not the first to do so, but he was
the first to offer cogent reasons why the testament was &abgo-
lutely inimical to the basic tenets of Gnosticism. Frey
gently dismissed Renan's impossible identification of the Man-
daeans as the forerunners of Gnosticism and repudiated his
unsubstantiated claim that the Horarium was the model for the

canonical hours.
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Frey treated the sources of the Adam literature very care-
fully and concluded finally against Renan, Hort, and James, that
the Penitence and the Testament of Adam could not be the same
document. He was the first to take seriously the report of
Samuel of Ani that the Penitence and the Testament were separate
works, and he noted that if it were necessary to identify the
Penitence of Adam with a document extant under some other title,
the Vita Adae et Evae, or the Apocalypse of Moses, would make
much better candidates than the Testament of Adam., However,
Frey continued, there was no necessity of this, since an Arme-
nian version of a Penitence of Adam had come to light and had
been published in 1896.47 Frey's rejection of all previous
attempts to trace the various boocks of Adam back to a single
archetype was a major development in the study of Adam litera-
ture. The eguation of the Testament, Apocalypse, Penitence,
Life, and Book of Adam had been an a priori assumption of
critics for three quarters of a century, and was rendered toler-
able perhaps more than anything else by the lack of manuscript
evidence available at the time. But by 1928, when Frey's arti=-
cle was published, encugh manuscript copies of diverse books of
Adam had come to light finally to invalidate the old equation.
Frey was the first to realize that in the Adam literature we
are dealing not with several reproductions of a single original,
but rather with a multiplicity of texts and traditions.

Frey concluded his excellent treatment of the Testament of
Adam with his reasons for rlacing the document in an early
Jewish, rather than a late Christian, setting. These rest pri-
marily on parallels to apocalyptic and rabbinic literature.

After the flurry of attention received in the 1920s, the
Testament of Adam was ignored except for minor bibliographical
entries for a period of almost fifty years. In the meantime,
its very existence has been forgotten, even by specialists in
the field of the Pseudepigrapha. It was not until 1972 that a
treatment of the Testament of Adam, the only article devoted to
it since 1928, was published by G. J. Reinink.%? Reinink,
better informed than earlier critics about the nature of Gnos-
ticism by virtue of the discoveries of the last half century,
rejects the specifically Gnostic origins postulated by most of
thoge critics. But Reinink does credit Renan for having focused
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upon what he sees as the main problem of the testament, namely
the problem of its origin. Reinink accepts the judgment of
Rmosko that the Hierarchy should not be considered part of the
original document, However, contrary to Kmosko he believes that
the Horarium and the Prophecy form a unity. The major strength
of Reinink's treatment is found in his strict severance of the
Testament of Adam from the Cave of Treasures, reversing a trend
which had reached its fullest expression in Kmogko's treatment
of the testament. Reinink is certainly correct in throwing out
the widely accepted assumption that the Testament of Adam was
somehow dependent upon the other work. He rejects this assump-
tion for three basic reasons. First, Reinink shows that what
he believes to be the major focus of the Cave of Treasures=-=-the
journey of the corpse of Adam to Golgotha, the place of its
ultimate salvation--is ceompletely absent in the testament.
Second, in the testament Adam is not buried in a sacred cavern
as in the Cave of Treasures, but in the City of Enoch which
lies in the East. Third, the buriazl of Adam by angels and
heavenly powers and the darkening of the sun and moon at his
death are elements foreign to the Cave of Treasures, but which
are found in the Vita Adae et Evae.

Reinink reviews the conclusicns of GOtze concerning the
relationship of the testament to the Cave of Treasures, noting
that since the testament is found in the Arabic version of the
Cave of Treasures, but not in the Syriac, there are only two
possibkilities: either the Testament of Adam was added in the
translation to Arabic or else it was dropped out of the Syriac
in a later recension. Reinink offers three reasons why he
feels the testament was added to the Arabic version.49 First,
the Arabic Testament of Adam follows the text type witnessed by
British Museum manuscript Arundel Oriental 53 (E} and by Vatican
Syriac 15% (F). This text type is secondary to that witnessed
by British Museum Additional manuscript 14,624 {A) and by
Vatican Syriac 58 (B), and contains many expansions over the
readings in A and B. In addition, the Arabic version expands
even the longer readings of E and F. Second, the Testament of
Adam is foreign to its context in the Arabic version. It is
appended to the words of Adam affter the formulae which are used
throughout the Cave of Treasures to terminate the final words
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of the Patriarchs. Third, in the Cave of Treasures the tradi-
tion which was handed down from Adam by the Patriarchs is trans-
mitted orally, while in the testament it is explicitly stated
that the tradition was written down by Seth and kept in the
cavern with the other holy objects., For these reasons Reinink
mazintains that the Cave of Treasures cannot be used as an imme-
diate source for the reconstruction and delimitation of the
Testament of Adam.50 )

In addition, Reinink, like James, does not feel that the
Greek texts found in the Paris, Berlin and Bonn manuscripts
should be used as primary sources for the Testament of Adam.

In support of this he points out that the Greek is dependent
upon the text type represented by Syriac E and F and preserves
many of its errors. Further, he asserts that the emphasis of
the Horarium in the Syriac and Arabic is cosmological while the
emphasis of the Greek from the Paris manuscripts is on the
magical significance of the hours.

Reinink is the only scholar so far to discuss the Testament
of Adam in connection with the Gnostic Apocalypse of Adam from
Nag Harmadi. He concludes that there are several parallels
between the two documents which are too close to be accidental.
And although he had rejected a specific Gnostic origin for the
Testament of Adam, he concludes that the parallels with the
Apocalypse point to an origin within an “"Adamo~-Sethianischen”
cycle of literature that reaches back to ancient Jewish tradi-

tions. However, Reinink maintains that in its present form the

- Testament of Adam is a Christian work. He does not feel that

the exact origin of the Testament of hdam cap be ‘ascertained at
present, although the rele of the cave of Treasures51 and of
the Magi in the text indicates to him a 8yrian=-Persian proven-—
ance.

Another recent treatment of the Testament of Adam is found
in the summary of Adam literature by A, M. Denis.52 Denis
treats the Adam literature generally, and the Testament of Adam
in particular, as a cycle of traditions and documents of which
the Testament of Adam was only a part. These compositions,
while related thematically, are not necessarily derived from
one another. This approach to the Adam literature, in continu-
ity with that of J. B. Frey, allows Denis to treat the spectrum
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of Adam literature in all its diversity without forcing the
individual hooks into artifical relationships to each other.

Denis uses the tripartite division of the Testament of
Adam suggested by Frey and agrees with him that only the first
two sections, the Horarium and the Prophecy, are from the ori-
ginal Testament of Adam, and that the third section or Hierarchy
was attributed incorrectly to Adam by the Syriac scribe. Denis
also carefully disassociates the Testament of Adam from the Cave
of Treasures and postulates that the testament is a relic from
a primitive Life of Adam. In relating the various documents of
the Adam cycle to one another Denis offers several possible
textual or literary geneologies to explain the evolution of the
tradition but declines to attempt a solution. Although Denis
begins by properly treating the Adam literature as a cycle of
tradition, this last portion of his article represents a step
backwards as it is an attempt once again to trace all the books
of Adam back to a single document.

A brief note on the Testament of Adam is found in James H.
Charlesworth's Pseudepigrapha and Modern Research, where it is
‘discussed in connection with the Cave of Treasures. Charles-
worth posits a Jewish origin for the testament and argues cor-
rectly for its inclusion within the Pseudepigrapha. He further
suggests that the testament is independent of and prior to the
Cave of Treasures, that the Prophecy may date from the late
second century A.D., and that the Horarium, because it is con-

spicucusly free of Christian elements, may be even earlier.53

The Changing Critical Perspeotive

The major factors which now call for a fresh treatment of
the Testament of Adam and which are also primarily responsible
for the current renaissance in the study of the Peeudepigrapha
are (1) the proliferation of manuscript evidence and (2) the
changing critical view as to the nature of Judaism, Christian-
ity, and Gnosticism and of their relationships to each other,
The following brief treatment is intended only to document the
shift in scholarly thinking generally and is not intended to be
a thorough treatment of the positions involved.
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Palestinian vs, Hellenistic Judaism:
From Mcore to Davies

The critical view of the nature of first century Judaism
has changed markedly since the early decades of this century.
At that time scholars tended to see Judaism as a monolithic edi-
fice, very much like the rabbinic picture presented in Talmudic
times, an edifice which G. F. Moore called "a noxrmative type of
Judaism.“54 Apocalyptic and sectarian Judaism, of which little
enough was known before the later manuscript discoveries, were
viewed by Moore and others as strictly peripheral movements on
the fringes of Judaism. Moore insisted that in the intertesta-
mental period Judaism was dominated by the Pharisaic element of
Jewish piety and that any historical treatment of Judaism in
this period should address itself to the Pharisaic-rabbinic
"norm" {0 the exclusicn of other elements as primary sources.
When Moore did use the so-called@ Pseudepigrapha, he insisted on
interpreting it through the rabkbinic norm.

.. inasmuch as these writings have mever been

recognized by Judaism, it is a fallacy of method

for the histcrian to make them a primary source

for the eschatology of Judaism, much more to con-

taminate its theology with them.35 [Italics mine]
In short, Moore imposed upon intertestamental Judaism a model
which could be proven only for Mishnaic or, at earliest, post-
Jamnian Juaaism.56

Since the normative view could not accommodate apocalyptic
Judaism, the apocalyptic tradition and apocalyptic literature
were treated as aberrations and were not allowed to inform any
discussions on the nature of Judaism. This antagonism towards
apocalyptic spilled over into the study of the New Testament
where there was a tendency among some scholars to try and
exclude apocalyptic from its place in the tradition.>’ This
antagonism toward apocalyptic is still a hidden agenda behind

much of the present discussion of biblical and intertestamental

literature.53

A corollary to Moore's view was that “"normative Judaism”
was seen in contradistinction to a hellenistic Judaism. In the
minds of scholars two distinct categories emerged, the Judaism
of Palestine and the Judaism of the Diaspora. Palestinian Juda-
ism was characterized as more insular, more thoroughly Semitic
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and more conservatively traditional, while Diaspora Judaism was
seen as more cosmopolitan, more hellenistic, and more syncre-
tistic. The Judaism of Philo was contrasted with that of
Hillel, and in the inevitable transference and application of
the corcllary to Christianity, Paul was contrasted with Peter.
Although the principals could be rearranged (e.g. A. Schweitzer
preferred to cast Paul as a Palestinian against John as a
hellenist), it is evident that the categories of hellenistic vs.
Palestinian Judaism were the same.59

By 1950, however, the old paradigm had become suspect in
many circles for several reasons. The works of G. Scholem
demonstrated that apocalyptic and mystical expression were not
aberrations within the mainstream, but were in fact elements
native to the very heart of Judaism.%® The work of E. R. Good-
enough and others established that Palestine had in fact readily
adopted hellenistic forms in art, architecture, and even in
religious symbolism.sl The disqualification by Moore and others
of a large segment of the intertestamental literature became
particularly suspect:

Phenomenclegically, "normative" Talmudic Judaism

cannot be said to have existed at all, . . . There

is considerable reason to suppose, however, that .

local variations and modulations of ideas, emphasis,

and interpretation of law and doctrine were far

more substantial than we have hithertc supposed.

In attempting te understand the varied phencomena of

Judaism in this period, therefore, we must regard

all sources of information as equa}ly relevant, and,

in such a context, equally "normative.”

Some of the earliest and most consistent forces towards the
increasing abandonment of the old view were the works of D.
Daube, M. Smith, and W. D. Davies. Davies consistently empha-
sized both aspects of the new perspective: the "palestinian”
Jewishness of the Diaépora, and the penetrating hellenism of
Palestine. 1In his book, Paul and Rabbinic Judaiem, Davies
chose to interpret Pauline theology primarily by means of Jewish
paradigms, while not wholly ruling out hellenistic ones. Davies
saw that Paul could legitimately be a hellenistic Jew without
being outside the mainstream of Judaism, that intertestamental
Judaism was not confined to a rabbinic norm, and that it was
incorrect to divide it into sharply contrasting Palestinian and

R . 63
hellenistic categories,
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E. P. Sanders has recently evaluated the significance of

Davies' work in respect to its impact on the o¢ld monolithic
view:

It is not that Davies was the first to observe Hell-
enistic influences in Palestinian Judaism or Jewish
influences in Hellenism--in his comments on these
points he always refers to the work of others--or
that he himself spent his research time in investi-
gating and exploring the interpenetration. Rather
he helped call the interpenetration to the attention
of New Testament scholars and showed that ignoring
it had led to an oversimplified view of New Testament
backgrounds. Professor Davies' voice has been one
of the principal factors in making the eurrent gen-
eration of New Testament scholars aware of the com-
pPlexities of the question of the conceptual thought-
worlds in which the New Testament literature was
written.64

However, all of this notwithstanding, the greatest single
factor in the changing view of the nature of Judaism was
undoubtedly the discovery and énalysis of the Dead Sea Scrolls
and other literature of the intertestamental period. The impact
of the Scrolls was great enough to move W. F. Albright in 1952
to call for a rewriting of all works dealing with the background
of the New Testament.65 The Dead Sea Scrolls made it readily
apparent that many of the elements which had formerly been
attributed to hellenistic Judaism were in fact indigenous among
Palestinian Jews. Further, the scrolls revealed that inter-
testamental Judaism was not the homogenous structure that Moore
had believed. 1In the words of Millar Burrows:

The doctrines and practices of the covenanters
substantially enrich our knowledge of Judaism at the
time just before and during the origin and early
growth of Christianity. It is now abundantly clear
that we cannot understand the Judaism of the Roman
period simply in terms of the Pharisees and Saddu-
cees (the "normative" Judaism of Moore]. The tree
whose trunk was the 0ld Testament had then many
branches which later were lopped off or withered
away.

The enlarged understanding of Judaism contributes
in turn to our understanding of the New Testament, in
its relation to its background apd derivation, and
all the more so because the beliefs, ideals, organi-
zation, and rites of the covenanters, as compared
with those of the early church, exhibit both
impressive similarities and even more significant
contrasts.66
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The weight of the literary evidence presented by the
scrolls added to that of the archeological evidence and to pre-
vious arguments by careful scholars proved overwhelming to the
monolithic view. To guote Davies: "It is not necessary to
labor the obvious. The old dichotomy hetween Palestinian and

Diaspora Hellenistic Judaism is no longer tenable."GT

Judaism and Christianity:
From Moore to Slingerland
A further tendency of the monolithic view had been the
sharp contradistinction of Judaism and Christianity in the first
century A.D. It was only reasonable that if "normative" Judaism
wa$ characterized as a non-apocalyptic, non-eschatological and

non-mystical stream of Pharisaic Teorah piety, that Christianity

should be seen as a movement totally separate and distinct from
it. Nevertheless, it was inevitable once the bars between
helienistic and Palestinian Judaism were pulled down and it
had been generally accepted that Judaism was a more heterogenous
phenomenon than Moore allowed, that one of the first repercus-
sions would be a reappraisal of the relationship between
Christiansg and Jews in the first century. When the picture of
Judaism had been corrected to include more heterodox elements,
much of what had formerly been thought original to Christianity
was seen to have obvious Jewish roots.GB

Recent scholarship has tended to reject the stark opposi-
tion of church and synagogue in the early first century.
Rather, earliest Christianity is now seen to have been a sect
within Judaism, and the early Christian a heterodox Jew. Typi-
cal of this view is the following by L. Martyn:

All the way from the arrest of Peter and John in

chapter 3 to Paul's appearance (now as a Christian)

before the Sanhedrin in chapter 23, Acts paints a

picture in which Jewish authorities view the church

as essentially subject to Jewish law. That is to

say; the church is viewed by the Jewish authorities

as a sect, a bothersome one to be sure, but still

a sect which remained within the bosom of Judaism.6?
D. R. A. Hare has shown that the methods employed by Jews in
the harrassment of Christians before A.D., 70 reflect an attempt
at internal discipline rather than an attack on a non-Jewish

reliqion.70

- loyal Pharisees.
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The final split between Judaism and Christianity is now
generally dated toward the end of the first century, and is
seen to have been a result of several factors. First, the refu-
sal of Christians to participate in the Jewish revolt of A.D.
70 separated them from the nationalistic aspirations of Israel.
Second, the conselidation of Judaism in the Pharisaic mold after
A.D. 70 and the subsequent introduction, around A.D. 85, of the
Birkath ha-Minim made it increasingly impossible for Christians
to remain in the synagogues.

No evidence of organized opposition to the

Christian movement is found prior to the destruc-

tion of the Temple. The insertion of the Birkath

ha-Minim indicates that rabbinic authorities found

it necessary to oppose minority sects in an attempt

to consolidate their position. There is no evidence,

however, of any attempt on their part to initiate

an organized campaign of violence against Christians.
Third, the influx of uncircumcised Gentiles into the Christian
chureh, the fruit of the Gentile mission, made the close asso-
ciation of Christians and Torah-ohserving Jews impossible.

'Contemporary scholars, having learned from the demise of
Moore's thesis, are more aware of "the complexity cf the Chris-~
tian movement itself which included a significant number of
w73 As Wayne Meeks has recently put it, "Chris-
tianity was never a monolithic scciety, but a polymorphous

movement, the vector constituted by tensions in many direc-—

But once again, the greatest factor in the widening per-
spective upon earliest Christianity has been the discovery of
additional manuseript evidence. The Dead Sea Scrolls in parti-
cular have revealed the presence of much in sectarian Judaism
which may have influenced the beliefs and practices of the
early church. The impact of the Scrolls in bringing the inves-
tigation of Christian origins back to Palestinian, or at least
to Jewish, s0il must not be held lic_[htly.-"5 ‘
weight of the Scrolls has been an important factor in the shift-

Once again, the

ing of the scales.

The current trend of minimizing the distinctions between
Christianity and Judaism before A.D, 70 has recently led K. D.
Slingerland to propose a bold hypothesis which carries the new
approach to its logical extreme. Slingerlanéd suggests that the
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distinction between Jewish and Christian be thrown out entirely
in regard to pre-70 literature whose authorship is in guestion
and that the texts be allowed as sources for the study of both
Judaism and Christianity.76 It is Slingerland's contention
that since Christianity before A.D. 70 was in its own self-
consciousness a Jewish sect, those elements in pre-70 Christian
literature which cannot be shown to be Christian in an exclusive
sense should be allowed to inform our understanding of the
Judaism of the period as well. Slingerland places the burden
of proof on those who would disallow the use of such passages
except where they can be shown by other criteria to be exclu-
sively Christian. Slingerland concludes that relative to the
period before A.D. 70 the debate over the Jewish or Christian
authorship of intertestamental writings may be meaningless and
that to a large extent the terms Jewish and christian, in this
period, represent a distinction without a difference.

It is not the purpose of the present study to evaluate the
relative merit of Slingerland's position, but rather to illus-
trate by citing it how the critical pendulum has swung from one
extreme to the other; from earlier critics who posited a "norma
tive"” Judaism clearly distinct from Christianity, to those who
now would propose a radical elimination of distinctions between
the two. Correctly or incorrectly, for good reasons and bad,
the eritical view of the nature of Judaism and christianity has
changed to a great extent since the major discussions of the
Testament of Adam took place at the beginning of this century.
This change calls for a reexamination and reevaluation, not
only of the Testament of Adam, but of all the intertestamental
literature in terms of the positive insights of the new views.

The Reappraisal of Gnosticism:
From Reitzenstein to MacRae

There were generally two different but related views on
the origins of Gnosticism in early critical scholarship. The
first view was that Gnosticism was a phenomenon wholly foreign
and external to Christianity and Judaism {again, as informed by
the old monolithic categories), inimical to those religions,
and against which they struggled mightily and, for the most
part, successfully. The second view held that Gnosticism was a

bastard child of Christianity and/or Judaism, morally and
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- intellectually impoverished, spawned in the minds of the foolish

and ignorant by the contaminating influences of the external
forces of hellenisn.

The former view was proposed mainly by the followers of
R. Reitzenstein and the religiconsgeachichtliche Schule who saw
Gnosticism as the product of Iranian religion imposed upon the

hellenistic and Judeo-Christian West.77

This position conformed
well to the monolithic view of Judaism, since it attributed the
Gnostic phenomenon to entirely external sources., And althourgh
the exact point of origin may have been debated, few scholars
doubted the canon that Gnosticism could not have originated
within the Judeo-Christian tradition. As long as the old defi-
nition of a "normative Judaism" held sway, the possibility of

discovering any Jewish roots for Gnosticism was unlikely to

occur, since it was ruled out of court by definition.

. The second of the earlier views mentioned above was due in
part to the evaluation of Gnosticism by "orthodox" writers both
ancient and modern. We have already noted the very caustic
attitude of Assemani, Renan, and others toward Gnosticism.
However, as scholars have been more and more able to dissociate
themselves from the use of such categories as "orthodoxy" and
"heresy" a much more objective picture of the nature of Gnos-
ticism has become possible.TB The discovery of a large group
of Gnostic texts at Nag Hammadi has established both the aesthe-
tic beauty and intellectual complexity of many Gnostic works.

The main thrust of Reitzenstein's theory, that Gnosticism
was an external force working on Judaism and Chrisgtianity, has
been seriously questiconed for several reasons. First, Reitzen-
gtein's original theory was based upon supposed parallels
between Zoroastrian and Gnostic concepts and rituals. As it
later turned out, many of these parallels were drawn from texts
which were not Iranian but Manichaean and demonstrably later

79 Second, scholars have come to

than their Gnostic parallels.
realize the methodological fallacy of any theory of origins

based primarily on the use of literary "parallels.™ Third, a
reexamination of much of the Iranian material indicates that it
ig not as "parallel" as Reitzenstein, who was not an Iranclogist,
had thought.80 Fourth, and most important, it has become in-

¢creasingly evident that the vocabulary and imagery of Gnosticism
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is to a large extent that of the biblical tradition. Granted,
these are often employed in a novel manner, but the basic mater-
ials out of which Gnosticism is built are generally hiblical.
As G. MacRae correctly emphasizes, "the'familiarity which Gnos-
tic sources show toward details of Jewish thought is hardly cne
that we could expect non-Jews to have.“al
. Por these reasons and others the majority of scholars,
though by no means all of them, have begun to look withim the
biblical tradition for some of the roots of Gnosticism. MacRae
is representative of a large group of scholars who place the
origin of Gnosticiam within Judaism, a move which would have
been unlikely before the collapse of the old monclithic view,
Herein lies the crux of the shift in scholarly perspective:
while Reitzenstein and the religionegsschiohtliiche Sehule saw
Gnosticism as foreign and inimical to Judaism and Christianity,
MacRae and others-see it as a revolt within the circle of Juda-
ism.
The answer to the guestion must lie in the reali-
zation that the essence of the Gnostic attitude, as
has often been stated, is one of revolt, and it is a
revolt against Judaism itself. Yet somehow it must
be conceived as a revolt within Judaism., The poi-

gnancy of the expression of it indicates this: the
Wisdom of Yahweh has been a deception.

Along the same lines, R. M. Grant has suggested that Gnos-
ticism is a product of the frustrated Jewish apocalyptic hoﬁe;83
and O, Wintermute has shown that in the case of the Nag Hammadi
tractate On the Origin of the Worldé (CG II, 5) the Gnostic
method of exegesis, far from being hostile to the 0ld Testament,
"led to a respect for the text and an aggiduous attempt to inter-
pret it skillfully in order to demonstrate wisdom which it con-
tained."B4
authority ©f the 0ld Testament appears to be as vigorous as that
of their grthodox opponents,"35 and that the exegesis, "took

place within circles where a procof-text from the prophet would

Wintermute shows that the Gnostic "regard for the

&till represent reasonably persuasive argument."B6

It should also be noted that the manuscripts discovered at
Nag Hammadi have largely failed to substantiate the Iranian ele-
ment in Ghosticism and even those who, like H. Jomas, deny the
Jewish origins of Gnosticism must admit with Jonas that Gnosti-

cism did at least originate "“in close vicinity" to Judaism.aT
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Finally, as we have already intimated, the discovery of the
Nag Hammadi library and other Gnostic texts have had an impact
on the study of Gnosticism-analogous to that of the Dead Sea
Scrells on the study of Judaism, Documents from Nag Hammadi
such as the Apocalypse of Adam (CG V, 53) and the Apocalypse of
Zostrianos {CG VIII, 1), whichundeniably réflect the biblical
tradition, have done much to strengthen the theory of the Jewish

ag The discovery of such a large body of

origine of Gnosticism.
Gnostic literature has done much to amelicrate the particularly
persistent though uncritical attitude that Gnosticism was an
"illegitimate"” form of Christianity. In the days of the early
view Gnosticism, being largely an unknown gquantity, had been
the trash heap for anything that would not fit into the other
categories of the monolithic view. Now the Nag Hammadi find
offers a warning against the fallacy of positing a "normative"
Gnosticism: for the Gospel of Thomas or the Acts of Peter and
the Twelve Apostles are certainly appreciably different from
such documents as the Thunderer or the Allogenes.

] The two main points established from the foregoing are
these: first, that the consensus of scholarly opinion is
shifting. Gnosticism is more and more being seen as an internal
rather than external phenomenon relative to the biblical tradi-
tion. M. Manscor correctly reports that "one of the most strik-
ing features of recent gnostic studies is the tendency to see
in Judaism the source, or at least, the main channel, through
which Gnoais entered the Graeco-Roman world.“89 Second, that
in its Christian manifestations Gnosticism is being thought of
less and less as an illegitimate aberration of Christianirty,
smelling of superstition and gquackery, and is being accepted
more and more as one of many varied forms of early Christianity,
Thegse observations are pertinent to our study of the Testament
of Adam in view .of the persistent ¢laim that the testament was
a preduct of late gnostic superstition and therefore relativély
unworthy of critical attention. The attribution of the testa-
ment to the Gnostics runs like a thread throughout the history
of its critical treatment, The recent developments in the study
of Gnosticism demand a reevaluation if not a complete unravel-

ling of that thread.



42 ] The Testament of Adam

The Proliferation of Manuscript Evidence

The greatest single factor in the expanded understanding of
Judaism, Christianity, and Gnosticism has been the proliferation
of manuscript evidence. From the discovery of the Dead Sea
Scrolls, the Nag Hammadi Library, and other documentary evidence
from the intertestamental period, it has become ¢lear that the
¢ld monclithic view and its corollaries prevalent in the first
nalf of this century rested to a great extent on the paucity of
information available at that time. The proliferation of manu-
scripts and of archaeological evidence for the periocd now indi=-
cates that intertestamental Judaism was a very much more vari-
egated phenomenon than had previously been believed. When
R. H. Charles, a major propcnent of the monolithic view, edited
the Pseudepigrapha of the 0ld Testament in a work which was
to influence scholars for at least three-quarters of a century,90
his wolume contained only 17 entries, and two of these are now
categorized with the Dead Sea Scrolls and rabbinic literature.

In his forthcoming edition of the Pseudepigrapha of the 0ld
Testament, J., H., Charlesworth has collected over fifty documents.
Thus cur manuscript evidence for the Pseudepigrapha alone has
increased three-fold since the days of Charles. With the

increase of manuscript evidence has come a widening of our

understanding of the groups which produced the manuscripts. The’

process of breaking down categories and widening the possible
extension of the term "Judaism" continues today, as witnegsed
by the recent willingness on the part of scholars to accept
astrological and even magical material under the term “Judaismﬂﬁl
The pertinence of this discussion for the study of the
Testament of Adam is witnessed by the fact that, with one excep-
tion, the critical treatment of the testament tock place hkefore
the discovery of the Dead Sea Scrolls, of the Nag Hammadi Lib-
rary, and cf the majority of documents to be contained in
Charleswerth's edition of the Pseudepigrapha. It is in terms
of the proliferation of manuscript evidence and of the conse-
gquently expanded understanding of what may legitimately be
labelled Jewish that, taking Albright's challenge seriously,
the Testament of Adam mmst be reexamined.92 The present study
will attempt to take into account the expanded number of manu-
scripts, both of the Testament of Adam in particular and of the
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intertestamental literature in general

r
attempt to place the Testament of adam i
Gnosticism, Judaism, and Christianity

and will ip Chapter v
n its setting pis-a-pis




CHAPTER III
THE SYRIAC TESTAMENT OF ADAM

The Syriac Testament of Adam is found in three recensicns.
Recensjon 1 consists of two manuscripts, and contains the Horar-
ium, with the hours of the night appearing first, and the Pro-
phecy of Adam to Seth. Recension 2, also consists of two manu-
scripts and containe the Horarium and Prophecy, but adds a long
section on the orders of angels which has been called the Hier-
- archy. The Horarium in recension 2 contains only the hours of
the night, Recension 3 consists of four manuscripts and con-
tains only the hours of the day and night, the hours of the day
appearing first. One manuscript of recension 3, Vatican Syriac
159, also contains the Prophecy of ‘Adam to Seth, but this may be
due to- the later influence of recensions 1 and 2.1

. The Syriac text was first published in 1853 by E. Renan in
an edition based primarily on Vatican Syriac manuscript 164 with
support from Vatican Syriac 58 (manuscripts C and B, respective-
"ly), and was accompanied by a French translation with notes.2
Renan's translation, slightly altered, was reproduced in 1856
by J. P. Migne in the Dictionnaire des Apacrypkss.3 In 1865,
W. Wright published a portion of the Syriac text from British
Museum Additional manuscript 14,624 (manuscript A} without an
Enélish translation.4 An eclectic Syriac text employing six
manuseripts was finally produced by M. Kmosko in 1907, accom-
panied by a Latin translaticn.s This was the only edition of
the Testament of Adam to use more than two Syriac manuscripts
and has since served as the standard work on the Testament of
' ndam. A German translation of Vatican Syria¢ manuscript 164
{manuscript C) was published in 1%27 by P. Riessler.6

The eight Syriac manuscripts of the Testament ¢f Adam date
from the ninth to the eighteenth century. Two of these, British
Museum Additional manuscript 14,577 (manuscript H) and John
Rylands Syriac manuscript 44 (manuscript G}, were not used by
Kmosko in his 1907 edition of the text.7 In every Syriac
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relationship of the eight Syriac manuscripts to each other and
to the Syriac autograph may be expressed thus:

SYRIAC AUTQOGRAPH

F

A stylistic feature common to all eight manuscripts is the
regular employment of the present participle, without an auxi-
liary verb or enclitic pronoun, for the present tense. Other-
wise the texts offer few stylistic peculiarities.

The biblical orientation of the Syriac text is undeniable(
The story of Genesis 1-6 is worked into the very fiber of the
document. The angelology and demonology, the 0l1d and New Testa-
ment allusions, and the creation motif heavily influenced
by Genesis 1 disclose that the Horarium from the Testament of

Adam was composed squarely within the biblical tradition.3?

CHAPTER IV
THE GREEK TESTAMENT OF ADAM

The hours of the day and night, which constitute chapters
one and two of the Syriac Testament of Adam, are extant in
Greek in two forms, The first form is witnessed by four manu-
scripts from the Bibliothégue Nationale in Paris (ABCD), one
from the Deutsche Staadtbibliothek in Berlin (E) and one from

the Collection of the University of Bonn (F). 1In four of these

six manuscripts the hours of the day and night form one chapter
in a larger work of astrological and magical speculations
attribﬁted to Apollonius of Tyana and entitled Apatelesmata.l
The account of the hours in this recension is shorter than in
the Syriac text and all references to the figure of Adam are
missing. The text of manuscript A was first published in

1893 by M. R. James.’ Portions of Paris manuscript 2316 (C)

3 All four Paris

were published by R. Reitzenstein in 1904.
manuscripts were edited by F. Nau, who published an eclectic
text in 1907.4
F. Boll in 1908.5 Portions of the Bonn manuscript including

the Horarium were published by A. Delatte in 1927.6 In order

The Berlin manuscript (E) was published by

to facilitate the use of earlier literature, the numeration

and sigla of F. Nau have been preserved where possible. The

six manuscripts are:

A -~ Paris Greek manuscript 2419, a paper ccdex of the
late fifteenth or early sixteenth centﬁry. This
manuscript measures 410 x 310 mm and is written in
an inelegant hand. It is crowded, averaging
thirty-eight lines per page in a single colurn.
The hours of the day and night appear on folio
247P. This is the only one of the six Greek manu-
scripts that assigns Hebrew names to the hours.

A key for deciphering the Hebrew letters and other
symbols is provided by Delatte, Anecdota Athenieneia,
p- 446.
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B - Paris supplemental Greek manuscript 1148, a paper
codex copied between A.D. 1539 and A.D. 1542, 1t
contains 231 folios and measures 240 X 175 mm with
approximately 22 lines per page. The hours of the
day and night aﬁpear on folios 37b-40b. This many-
BCript served as the base text for Nau's edition
of 1907. It geems, however, to be dependent on
manuscript E, which was unknown to I\Iau.—'r

C - Paris Greek manuscript 2316 is a paper codex of the
fifteenth century. This manuscript has 459 folios,
measuring 215 x 145 mm, with 26 lines per page
and is written in an inelegant hand. The hours of
the aay and night appear on folios 324P- 325h. In
this manuscript the hours are found independent of
any connection with Apollonius of Tyana or his
Apotelesmata.

D - Paris supplemental Greek manuscript 20 is a paper
'_codex of the seventeenth century and is the latest
of the six manuscripts. It is written in a very

beautiful hand averaging 30 lines per Page with
marginalia in Latin and is a copy of MS 2419 (a)
made by Ishmael Bullialdo. The hours of the day and
night are found on folios 17¢2-1712, This manu=
script leaves blank spaces at most of those pointg
in the hours of the day and night where the parent
manuscript, Paris 2419 (A), had Hebrew letters,
although Hebrew letters have been copied in other

chapters.8

E - Berlin Greek manuscript 173 is a paper codex of the
late fifteenth century containing 204 fplios and
measuring 203 x 144 mm. The hours of the day and
night are found in folios 733-74%, This manuscript
is certainly a genealogical predecessor if not
indeed the actual parent of the Paris MS 1148 (B).

F - Codex Bononiensis Universitatis 3632 is a paper
codex copied in the fifteenth century by John of
Aron. Tt contains 475 folios and measures 296 x
219 mm. The Horarium is found on felio 359b.
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This manuscript was unknown to F. Nau and was not
used in his 1907 edition of the Greek text.

In the fcllowing edition of the Greek text one manuscript

ﬁs employed as a base text; variant readings from the other

five are recorded in footnotes. This method is preferable

ince it focuses study on an actual text rather thar on cne

hat is hypothetical and eclectic. Manuscript A is used as

the base text for several reasons. It was the first discov-

ered and has been the most discussed of the six manuscripts.
Also, it is the sole witness to the so-called Hebrew names

‘attributed to each hour. Since much has been made of these

“Hiebrew names in relation to the problems cof original lan-
uage,9 it is well to have manuscript A before us., Finally,

manuscript A, though not the oldest, is generally the least

gxpanded of the six manuscripts.

The second form in which the hours of the day are found
in Greek is in a citation from the Byzantine chronicler
George Cedrenus (l1lth century) which is much abbreviated and
gives the distinct impression of being a summary or para-
phrase. Although Cedrenus attributig the Horarium tc Adam,
he lists only the hours of the day.

In the Greek text below, underscoring indicates rubri-
cation; in the English translation underscoring indicates
those words written in the Greek text in Hebrew characters.
The Hebrew words in the Greek text do not employ final forms
{i.e. 7, B, O, etc.) consequently these are not used below:
Hebrew letters found in the text have been transliterated in
followed by the English meaning in

the English translation,
The horizontal

brackets where the meaning is ascertainable.

stroke beneath some Hebrew letters is eqguivalent to the Greek

= 11
alpha {a, or a).

Although the Greelk manuscripts are fyll of abbreviated
endings these have been spelled out in full below since the

. abbreviations cannot be reproduced in printed form. Variants

invelving v-movable have not been noted. Parentheses in the
English translation indicate words demanded by good English;
brackets indicate editorial insertions beyond those reguired
for English sense. The text of Cedrenus’ Compendium 1is taken

from I. Bekker's edition in Corpus Seriptorum Histeriae
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12

Byzantinae. The texts of mapuscripts A, B, C and D are
taken from photographs graciously provided by the authorities
of the Bibliothéque Nationale; the text of manuscript E is
taken from the published edition of F. Boll;13 and the text
of manusceript F is from the published edition of A. Delatte.14

Greek Manuscripts cof the Testament of Adam

M5 Catalogue Wo. Folios Date

A | Paris 2419 247° late 15th cent.
B | Paris Suppl 1148 377-a0P l6th cent.

¢ | Paris 2316 324°-325% | 15tn cent.

D | Paris Suppl 20 170%-1712 17th cent.

E | Berlin 173 732742 15th cent.

P | Bonn 3632 359° 15th cent.
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MS Pari b
aris 2419 £, 247 The Greek Testament of Adam

"Ovouac boi ~ 1
waolal huepLvgy The Names of the Hours of the Day

1 The 1st® hour is called 'v'hk [prayer]b (in)
which it is good to pray.

2 The 2nd hour is called nnwtwy$ in which
(there are) prayers and hymns of angels.

1 g .2 3 4 45
PA o uakeltal” 30898 4 dyasdv® egr.? npocedyeodu.. 8
2 “Opa B’g uaAszaLlo 1 12
. 13
o “ M7 év §° eoxal’ 1ov avyéiww
UVOL .

. r15
3 “Opa y aiebrtay 1WIJﬁWH16 ev g7 e0xapLotoboLvi® 13

METELVE T 9ep.1? w20
b 9ed. " tv atry 1 dog dnorelettuLzlnﬁv 3 The 3rd hour is called ‘'wrnddw [talk like a

otouxetov?? ykynx, 23 .. . :
—— bird] ™ in which the birds give thanks to God.
-
1 In the zame hour every spell (pertaining to)
B: nepl tiv &pdv 1 » 12 : d . . e
: - BCE: évaltf (C: 'wrn'w [pirds]” is conjured.
W BCE: ¢va gg é adtn) I dopq. wrn'w 3
n_Boa. .

a, The ordinals here and below are rendered with numbers
rather than letters to better reflect the character of the Greek
text. This is also characteristic of Syriac recension 3, with

C: nepl v évopdimv Thv Spdv Mg elial.

e ﬁuéDac . 14
E: Depl t@v dodv thg Auépac BCE: wal (B adds ul) duvo. Tav

TEC EG.A-DU\J‘I:CI.L wal 10 Epyov .dYYéAmv. )
e ;O;EL tudotn dpa., F: cOxXAc qunéiev ual ofxov. which the Greek shares many common features.
: feépov,
James mistook bpGv for Lp’, 15BE: # tpltn Spa. . b. It will become increasingly clear below that the Hebrew
names in this text are not Hebrew at all, but where decipherable

- they turn out to be Greek words written in Hebrew characters.
The form here is probably a corruption of ebyf, "prayer." With
the exception of 1:1, 1:3, and l:11, the names of the hours have

resisted satisfactory translatiom.

2 . . 16 -

BE: "H npdtn dpa Thc Audpag. gE= ;upctdgm.
3 olxogLo0p.
C: walelte. D: omits name.
4 F: obyxavoioup.
I.e., dpvidew, or less probably clpavigw, "to reach to

BCEF: laédu. 17
€: adds saAsltal. BCE: év abtfi (C: vadT 1 C.
D: omitsg. o 1) 18 dog. heaven."

d. I.e., O6pfwv, as in the other five M55. Note that D
offers a Greek woxrd for the Hebrew of A.

18 .
5 B: ebyapiordouv,
BE: &v ?Orﬂ T Spg (B: 1H for BE: add ndvra.

y 19
g: &v Talbty T4 dog, BCE: tdv 9edv (BE add wal).
r omits, 20
C: Ev vattp Sog.

e. In late Byzantine texts, &noreielv and otoixelov, with
their cognates are technical terms in the practice of magic and
astrology, especially in the c¢reation of talismans. For an

6C: waAdvy, F: thv aGthv Spav. cia r
7 BE: omit, excellent expogition of Fhe ev1qence see . Blum, "The Meaning
BCE: add toig &vdpdnoug. 21 of otouvyelov and its Derivates in the Byzantine Age," Erancs 44
F: dnoteAd. (1946) 315-25. For other references see also E. A. S5ophocles,
(Cambridge:

Gregk Lexicon of the Roman and Byszantine Perieds

BE: add év altf.
i Harvard University Press, 19i4), pp. 1012f.

8

F: npooceuyfig.

’ 22 -
B: ogrouyoilov.

§ .
BE: % 8° doa thic Audpag. C: orinaro
: Lov,

10
B: warifital. 23,, v Gpé

N : Wy .
BE: vacvody., CE: tév Spvewv.
C: vavauty! DF: dpvewv,
D: omits,

F: yavouxfig.
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4 “Qpa 6l nadeTrals 3358 &y ﬁ4 eﬁxachTOGOLvs ndvta T
notﬂuatas'r¢ sep 7 tv § orouxeLotvrald
PBITINT + WITBIN ¢ IINOBYISYW nal ndute T4 [oBdAa.’

5 ‘fpa £'10 wanettal wovell v 612 alvel wdv [dov tdv Sedv:

6tel3 dnorslettut14 niv :151mm.15
.16 18

19

SuownoboLv & xepouply

21

6§ “opa ¢ waretrar Yynont? ]
Tdv SEov ﬁnépzt Avapdnwy,

1BE: i tetdpTn Spa. 12BE: Ev a0t T8 deg.

2 C: Th atth dpa.

C: uaAifital. 13
BE: wal for 3te,

3 C: i abth dog.

BEF: oAdxve.

C: omAdyve. F: omits alvel and &ve.

D: omits. 14

4 BE: add é&v altf T &og.

BE: €v abtfl tf doq. 15 _

C: &v tadtn y# Gpa. BE: miv oTtoilxelov TETPANdSWY

Adovtoc ndpbou putou
Adrou nal oy duoluwv.

B: elyapLoTh. C: ndv grouvxiwv Tetpdnodov
C: elxopLot®ol. Atovteg mdpbSou dprou Aluou
F: clopeatolbol. ual Aoundv dmplav.

DF: ndv TeTpdnodov.

F: omits &v §.

6B: ual nepl tovtou moldueta. 16
5 BE: # #utn dpa.
BCEP: tév 9cdv. 17 .
8 BE: INeYUoUA.
BCE: &v talty Tff (B omits T} C: yxaxuodi.
dpg dnoteieltal wdv otov- | D: omits,
xelov {(C: oTouxlov.) F: YUOUA mnudi.
F: &v §j otouxeLoboL. 18
BE: év altf tfi dpq.
°n: Spewv ol ouopndov ual &pd- C: 1f adtii dpa.
uwovtog wal 1dv Aounlv navidv F: omits.
LoBlrov. 19
C: Spewv owopnlov ual Spondviwv ~~C: évolol.
xal Aoindv Lofdrov. 20
D: Spdxovreg owopnlot Sgerg xal BCE: td xepouBlu Tob yé€voug
ndvta & [oBdia. T8 (B: THV).
E: &gewv wal owopnluv wal Spo- F: omits 4.
wdvtov xal @& Aouniv navriv 21
LoBdiwv. F: Avi{8pdmlg.

F: Speuvg onopnlolr &Spduovieg xal
14 Acund ndvio LoBdia.

1048, e’ dpa.

11BE: cayAdt.
C: oardn.
D: omits.
F: oaybdy.
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4 The 4th hour is called slkn in which ail
things made give thanks to God; in which

drkwntsd, ‘wpwys, gkwrpy'wy [serpents, snakes,
. a

scorpions]® and all poisonous creatures are

charmed.b

5 The 5th hour is called &'1f in which every
living thing praises God; when every (spell
concerning) © +trpwn [four-footed beasts]d is
conjured.

[ The 6th hour is called tkmwl (in) which the
cherubim® importune God in behalf of human
beings.

. a. T.e., Spdrovteg, SweLg, and owopnloL. These are
obV1ousl¥ Greek words, and the other five MSS give the Greek
forms which are undoubtedly original. The Hebrew lettering
appears to be an affectation by the scribe of MS A,

b. The reading of BCEF is perhaps better: "in this hour
every spell concerning snakes and scorpions and serpents is
cchjured.”

¢. Supplying orouxelov, as found in BCE.
d. I.e., teTpdnouv.

Loe. Note_that the words cherubim and seraphim, of Hebrew
0rigin and written here with the Hebrew plural -ending, are not
written in Hebrew characters, though many Greek words are. This
further weakens the view that the Hebrew words of MS A are trans-

_ literations from a Hebrew original,

[,
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7 “apa ' xaretron 31112
b oep.

6
uol” napLotdueve T

8 “Qpa n' xarebrar 3991.8

3
tv .u.f.voﬁow4 dyyéiov tdyuata

- .9 )
9 Gpa &7 warelTac. T1798591° fi xannupoﬁvll &v i oGbéy

TEAELTQL.

10 “Qpa L'13

warieital 31:11114 i p133nts Ev ﬁle évoﬁatvlT

18 . 19
TdaT 8sata” wal mvebua Seob uarqsatvovzoénunoAdCeL;"

21
qbggt: *ual dvud{:uzz abrd. el ydp uh23 oﬂtmgz4
five> gprantov dy?® ot novnp01275atuovec dv&pdnou:ﬁ

1 . .
BE: 'H {’ &pa (B omits &pa) .

B: BepoUxi,

C: Bapolu.

D: omits name.
E: Pepolu.

2

3BE: Ev .altfl th Spq.

C: 7§ abrfi dog.
F: omits év 1.

4 -
B: alvolvtal.

5.
BE: ta Tavuata THv Ayyéiwv.
[}

BCEF: omit wal.

7
BCE: Eunpoodev 1ol 9col.
F: finva Lotdueva t§ 9eh.

8 . .
BE: omit this entire hour.

C: Boupdwv.
D: omits name,
Fr Bnpdv.
9
BE: A évvdtn (E: ®') dpa.
10
B: xanSodu.
C: xanBpodu,.
D: omits name.
E: yanBpcoin.
F: xatédpouv.
11 i
D: yanavpous.
P: xa.napoux.

12 .
BCE: omit fi...teieltac.

13
BE: "H 8exdtn (E: (') &pa.

14

BE: Bouyobv.

C: Baxotu.

D: oemitg name.

F: Bpouyotv.
15BeoE: omit.

F: fi Bouxotu,
16

BE: év alTH.

C: ] abti Gog.
17

BDEF: alvolouv,
C: aivolvrar,

1
8C: omitg td.

19
BCE: add tdv 9sév.

20
C: xatafévov.
F: omits wotapfalvov.
2
lBCE: tminord{er tndve THv
T,
F: éminoidie abthc.

2
2F: hyidZn.

BE: €l 1 vdo.

24
BCE: tobro.
F: oftog.
%58: adas &u& tav b
: td tdv B8atov Bsa .
C: adds &.4 vol B6avog. Toe
283E: &v Epra
: ntov (B: £B8A
F: omits dv. BhuTtov).

2-"C: novipol.,

E: omits mowvnpol,
28
BCE: Galuoveg T4 vévog 1%

dvBpdnwy, ¢ T
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7 The 7th hour is called wrwk, in which the
ranks of angels which are standing bya praise

God.
B The 8th hour-is called gxrn.b

9 The 9th hour is called kf{wrwn or chapauroun,
in which nothing is conjured.

10 The 10th hour is called wrwkwn Or mwkwm, in
which the waters (give} praisec and the spirit

of God, descending, hovers over them and

sanctifies them.d If it were not so the wicked

demons would harm human beings.

a. Omitting xaf{. mnapLoTdueva modifies Tdyuoata not
&yyéAwv. It is clear that the angelology presupposed here is
Jewish or Christian, and could not have originated with

Apollonius of Tyana, & pagan.

b. Note that the function of this hour and the part of

creation that offers praise in it are not given; what is

important in the Greek is the name of the hour, not its function.
Also note that B follows the error of E in omitting this entire
hour. Since B is the younger manuscript, it follows that it is
closely related to, and perhaps descended from, E.

¢. Following the reading of BDEF.

d, Although all mention of Adam. is missing, the biblical
flavor of the hours remains. It is unlikely that this passage,
with its aliusions to the first chapter of Genesis, could have
been written by Apollonius of Tyana. See below pp. 138-39, 154.
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Ev ﬁl &dv dvﬁpmnocz 3193 Gpy wal uCEsL3 wetd &ylov

élutou4

wal Saluovag dneradve

A0 aretTal 1R

11 “Qpo wa
ot Eulsnrollj

.14 - 15

12 “Qpa B naieiTaL

v Gvdpdnuv sﬁxuf.17

13
YeE: &v Taltn Tt doq.

C: onue TadTn BpG. 14
F: omits E&v 7.

2 15
BE: el 4v3puwnog.

BCE: adé uadapdg. 16
3

BCE: 8pn U6wo wal ulEy (C: plEL.

b: gives yépwv for 1173 (DMATXT:
vépov) .
F: AdPn Y8wp wal uiEn. 1

A, et éralov.
SBE: véoLua.
DE: vdonua.
BpE: tdoetal.

F: omits tatoL.

"8: séuoveg.

C: bdatuovidvtag.
D: &atucvelvtag.
E: SaLucuvidvTag.
F: 50LUOVLEVTAG.
8BE: wadoploge.,
C: wadapllet.

F: OyudZee.

9BCE: ol dneidoe. Goluovag (B:
Bénovag ) .

F: omits.

10BEJ: B éuBendtn (E:

v’y Spa.
11BE: kaAeital onuppol.
C: naAelte ouubpol.
D: uoAelrol (space) i (space).
F: aaieital oupnlpol fi gloodp.

tv tadtn TH Oog.

12BE: &v abTi (E:adds Tf) doq.
c
F: &v olv ual.

IR PON

ndv mwus T.G.TU.LS nal Go.u.uovdvto.c? uu.autpet.a

L.9

11

LERL AL i AV ﬁlz cbOppalvovtat

100 HSeol.

16 givel ebnpdadextol al

C: dyyeiot.

BE: f Sabewdtn (E: B') dpa.
B: naAieiTtal.

BE: &awveilobv.

C: SaxALolu.

D: omits name.
F: dyirolv.

7BE:é\J abTfl eOnpdodbentol eloiy

al etyal tdv dvdpdnuy napd
(E: mpdg) Sedv.

Cc: T alTh dpq elolv ednpdo-
Seutog Topd tH Fef al
npogevyal THv Svipdmov.

F: &y cOv § slowv ednpdabental
£t tdv olpavdv edyav.

11

12

The Greek Testament of Adam o117

In which (hour) if a man should take nrwn
[water]? and mix (it) with holy o0il, every
nwsyma [disease]b is cured and the demcn-

possessed” are cleansed, and it drives away

demons.

The 1lth hour is called Symyrw [today]d or
$y'wn [2ion)® in which the elect of God rejoice.

The 12th hour is called 'kly'w; [in which]?
the prayers of human beings are acceptable.

b.

g.

M5 A,

a.
indication of the relatively late date of the Greek tradition.

unllkely to come from Apollonius of Tyana.
"the righteous."

Lit. "praises (verb)."
¢v § as in F, for which BCE always give the same variants as
they do here and which always follows the name of the hour in

Note the use of the modern word vepdv for G8wp, an

I.e., voanua.

Fellowing the reading of D,

I.e., ofiuepov.

I.e., DiLowv.

"The elect of God" is another phrase which would be

The Syriac reads

aivel should be emended to

PR

b e e
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‘Ovopsoial_ dpiv vunreptvﬁvl

. .2 - 3
! “Opa a’ naketval® piviowd ¢v f ol Salpovee alvolivieg

5 .
oy Sebv” olte dSLuoloLy olte qudIouoLv.s

. .7 - :
2 "@ea B7 wakeTvar Y1MIE A 3178008 £y 37 tuvosoLyll

11
ol (x&veg OV Sedv nalll ™ 100G nupdg Bddogt v
B Speliel TTOLXE LoToda. dnorelécuatuls elg Spduovo
ual nﬂp.ls

ual W’151H14

3 *Dpa Y.16

wal nOp.ls

_—

1
BE: mepl t@v B’ dphv Thg
VUKTEE .

C: nepl thv dvopdtev Tdv Opiiv

AL vioxTdg.
F: dvouaolal opbv Tfig VUKTSOC .

2

VUK TAOC.
3
B: naiietlrac,

4

BE: couxouioty.
C: GouyaAdu.

D: omits name.

5

BE: év attf) alvololv ol Safpov-

EC TOV Fedv wal év alGTfh.

C: év Taltp T dpg alvololv ot

§u£uoveg Tov Bedv Tattn TH
Boq.
F: ¢v | ol Saluoveg tdv Sedv.

6
BCE: add uéxpig {E: uéxpL) 4v
A Sénoilg abtov TEAE LB

(C: nAnpwdff) .
7 .
BE: # 6eUtepa (E: B') dpa Thg
VUHTSE .
8
BE: waieTtaL BentepolA.
C: uadeltar Seneiolp.
D: uaAeEraL (space) f (space).
F: xadeltal SdonTepouin A Ben-
Teiolv,
9 .
BE: £&v adrty.
C: 1 atth dpg.
10
BCDEF: alvoloL.
11

C: LxSbarg.

1
HRAETTGL 1330 v § 7 alvoBoLy dpevg wal wdveg

BE: 'H a’ (B omits a') fpa g 13?: 1ol nupdg Bdlog: &v § & Berov’

17

18

12
B: adds ndv & foTLv &v tolg
Ol .
C:
E:

Crouyewdoal dnoteilouart..

14
DF: SgeLg.

15 : ;
BCE: omit & 100 nupdg. . Jual nip,:

16
B: # T?ﬁfh dpa THE vouTa.
E: f v’ doa thg vuxzdg,

BE: vadelral taxpdy £y adtfi T i
C:;g:errau Tapaxapdv T ubggbq

D: xakeltal tadpdv &v §.
F: tuxpdv (omits waielta. and
v 1.)

BE: alvobo.v ol Spduovrer tév
Sedv ual 14 100 nuphc Rddog
ual ndvia doa efolv watd
e dvdpunivne gdoswg (E:
watwrépw & A dvdpunivn @o- B
oug) vofiooi fi éEeunelv (B
adds navtdg) ob Sdvatal. &y
albTf f dpq Syelier molelv
OToLXELGOLY dnoTeAeoudTov
elg Spduovtde te ual Speug
(E adde wal) nepl mupéc.

C:alvobolv ol Spduovieg 16 Bedy @

xal td 100 mupdg Bddog xal :
ndvia Soa £lol KATWTERQ
dvipunivn pdoug efewnfiv A
vofioet d&lvatov TH atth dog
O?ECAEL noLfiv dnoteieondtwy
EEC Bpdwovtag nal Speie ual
nip.

The Greek Testament of Adam 119

The Names of the Hours of the Night

1 The lst hour is called &wkwlwm, in which the
demons, (while) praising God, neither injure

ner punish.a

2 The 2nd hour is called 'wspfrwl or fpglwn,
in which the fish and the fiery deep sing
praise to God; in which (hour) one must charm
talismans® against serpents and 'wpwy$ [snakes]d

and fire.

3 The 3rd hour is called tkrn, in which snakes

and dogs and fire give praise.e

a. The meaning seems to be that the demons neither injure
those on earth nor punish those in hell. The idea that.the
demong have a role in punishing is not found in the Syriac.

b. Lit. "the depth of fire." BCE add "and all that is
in the waters," in agreement with the Syriac.

¢. I.,e., at this hour one must endow the talisman with
its power by means of a spell. Apollonius of Tyana was especi-
ally noted for making talismans. This meaning for dnoteiéouata,
though rare, has been conclusively demonstrated by Blum, Erancs
44 (1946) 317. See also J. Miller, "Zur Frage nach der Persén-
lichkeit des Apollonius von Tyana," Philologus 51 (1892) 581-84.

d. I.e., dper.g, as in DF.

e. E reads "in which the serpents and the fiery deep and
whatever is below, which human nature is unable to know or to
declare, praise God. In the same hour one cught to make magic
talismans against serpents and snakes and fire." Note the
parallel to the Syriac recension 2, 2:3.
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2 &y i éuépxovraLB saluoveg

4 “Rpa 6'1 xaretTaL PIIRZYIINN .
év TOlC uvﬂuuouvl wal & Epyduevoc éuelae” Prapriogetar
wol odfov uoi gplwnv én tfic Tdv BaLpdvwy Addetal
wuvtaotuc-s év T bgelier évspystv7 ént Te WRIW :

BN wal mavtég yontiwol mpdywatog.

5 “lpa g? ualstruLlo 1QE;11 gv T alvedowy 18 duw dbata
- 12
tév Fedv Tob olpavol.

' 14
6 “Qoa ;'13 uareltal W1V

maboal 6udTL Exet odBov.

. 15 3
&te &dov fouxdlelv ~ wal ava=
16

——— e

9

lgg: # tetdptn (E: 6°) opa tfic “BE: H nguntn (B: ") Gpa tfig
éc. VUK TOC . )
vIRTes C: omits this entire hour.
2 ey
g. ?;:ﬁu: 105, warreCzav.
D: omits name.
E: A&yXEA. lgp, ugcydp.
F: &land f xiAu. D: omits name.
3 F: wavidp.
: Gt th & SLEPXOVIOL .

BE ig GuTH T See 12BE-. ¢v abth i dpa uEvgggLv b7
: TH adTh & brepxydviaL oi. ¢rndve Tol odpaveld Gbato
g- ;gdzug?.wpq oy Sedv wal 1o noiduata

adtolb. & B0 & tnep

4. F: aivebowvy td Obata Td LNEP-
P owvnuetore: dvew tob odpavol tdv olpav-
58: wal et mepl oloe Avepwnoc dv.

SLEA9m éunel. . . .
c: wal £f &vipwnog SLéAdn éusml3Bg:'n g da 1fic vuntdg.
E: wal oloc Gvopuwnog SLEADN c: dpa 7.

tnet. 14

7: wal & 6uepyxducvog éueloe. BCEF: CEepoug.
) D: onmits name.
6
BCE: ARUETaL &4 Tfig ThV . . ~
ﬁgLuévmv pavtaolag. 15BE.: gv abTh T oo &éov hou
: f Gv GaLudvaov. TeLv.
Fi why benéy for T C: 1A a0t tpg &éov HouyAdInv.

Tae: % 6' abtf (B adds ti) dpa  F: 8éov fotTl houxdoatl.
€nLtEAEt- & 16 : i dvanateodal ExeL Y&p
gi z;egiﬁ?ﬁtav oy vepriv. BeE 1;5 goll emends by adding
' o) uLupdy popov.
BBE: énl te {23 cryptographs) F: ual dvanaboe &xei ¢opov.
wal glg mdv (13 crypto-
graphs) .

c: enl te Aydmnv wal Exdpav
wal Seopolg wal mév Evav-—
tlwv TMpdyuc.

D: omits Hebrew letters.

F: &nl thAc dydmng wal E€xSpag.
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4 The 4th hour is called ''wyl'wyl, in which
the demons go through the tombs, and whoever
comes to that place will be harmed, and he
will suffer fear and trembling from the
appearance of the demens. In (this hour) @
one ought to be engaged in 'rp§, khktré,
[love and hate]b and every magical act.®

5 The 5th hour is called kémr, in which the
waters above praise the God of heaven.d

6 The 6th hour is called zrws, when it is

necessary toc be guiet and rest, because
it holds fear.®

a. Lit. "in which."

b. The Hebrew 2 here is equivalent to the Greek nal.
See verse 2:8., The 1 should probably be emended to 1, to agree

‘with CF &ydnng ual &xdpac.

c. This very diffjicult passage is different in all six
MS5. E offers no less than thirty=-six cryptograms.

d. B and E probably preserve the better reading: "the

waters above heaven praise God," which also parallels the
Syriac.

e. It is unclear grammatically whether the hour holds

fear for man, or whether the man has fear of the hour, which
is midnight.

:
;
{
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7 "Qpa ['

a6ted &8
adtd xal dll€f¢€L10
rald napeudd
217

20

18

8 "Roa n naheltaw 137

ofv nepl 11973%

wareltal 1750 év ﬁl dvanaboa. 2
tdv Tig dvBpunog uadapde dpndon3 31134
tepede xal utEaL7 pet’

g vécuuls
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ndvia {fa Tadta.
xal BdAAeLS
traiou® xal &yidoe,?
an' aoisl! dodever?
dnarayfoeral . 1®

&v 1§ 5e1? dnotéleouav oToLxEL-

IV7ENRD JﬁH’BjWTJZI ual mav-

Tolwy mutﬁv.zz

10

YBE: 'H esdun (B: [') dea g

vurtog uareltal uaxioby &v
alTi tﬁ dpg.
“Gpa L' uarelTaL uaxAdu hii]
abTfi dpq.
D: omits name.
F: “fica ' paxirod év §.
2B dvarauBobvral .
CEF: dvamatiovial.
3BCE: mdvta td IHa wal ol dw-
dpwnol Onvolow tadtn 62
™ dog (C: T adth dpa)
edv dvBpwnog dpndon (B:
tdv &pndon dv%pmnoc)
F: cmits

4BCEF: Béwp.
D: vépov,
5BCE: AdBg.
F: BdAn.
6E: omits &,
7CE: WiEn.
F: BdAn.

8
BE: wetd aylov tAalou,
F: uwal dyLov Eraov.

EF: ayidom.

BCD: drelger.
EF: dielyn (F adds 4odevii}.

9

11D: dnav td,

BCE: omits.
F: 4n’ agto0 and adds dyvid{.
adTtdv.

12BE: dodevolvra,.

C: &odevelv.

F: omits.

133: &vaypunvel.
E: dvaypunvi.
F: dypiuvolvre.

14BCF: napeudig.

15B: & vdoog.

16

DEF: dnalrayhdetal. .

17BB: omit this entire hour.

18CF {dvie.
D: omits name.
19C: Soelier T adtd dpg.
D: &et.
F: &éyou.
20 -
C: &noTéAEous oTOLXLETAL.
21C: 6evEpov nal yopagplwv, du-

neldvov Te ual Eratdvev.

DF: &évEpwv kol Auméiwv xal

Sopatiwv (F: yopaplou).

22, vTov TV QUTGY.
navtiov gnidv.

™0

dypunvoGv-

b.

c.
"should

d.

e.
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The 7th hour is called mklw, in which all
these living things rest,® If any pure man
should take nrwn [water]b and the priest
should takeC it and mix (it} with oil and
consecrate it and he anoints with it one
{who is) wakeful with sickness, he will

immediately be curedd of the disease.

The Bth hour is called dnw, in which one
must® charm a talismanf for dndrwn, k'mplwn
kdwrty'wn [trees and vineyards and staves]?
and all kinds of plants.

Reading with CEF, 4vanadoviat.
I.e., vépov.

Following the reading of BCE.
cast."

Cp. Jas 5:14-15.

Following the reading of D.

A reads literally

This is further indicatiocn

that D might not be influenced by A alone, since it preserves
the better reading not found in A.

£,

q.
Again,

Reading with C, 4notéiecuc.

I.e., S€vBpwv, Hal duﬂékwv, uatl Sdopatlwv, as in DF.

the Hebrew 5> is the Greek ual.

Note also that although

the. Hebrew letters are read from right to left, the words them-
selves are read from left to right, a further lndlcatlgn_that
these words have not been transcribed from a Hebrew original.
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2
5 *ppa &'} wareltay 1ABTM.

4

5 [
10 “fpo L'3 nakeltolr 18?20 &v ) TeEAelTal ohsEv,

11 "Rpa La'j uaAelTaL IEZAF v ﬁg dvotyouratlo ut_nﬁluLll
<ol opavel wral &vdpuwnog tv nataviEeL ebyduevol
edfnoog ¥zvﬁcsrau.12 0L né
nrépuELv obv fixy ol Ayyeior u?g xEDOUﬂlulg
qu17 ogepapty nal goTLv yapd &v ohpavg wal
¥ij* dvurélletzo 6¢ uat21 622 #aLoc &E e8én.

e ettt e

lgp. ‘H éuvdtn (E: 97) OGeax tfig
vukTOC,

2BE: cogyol.

C: ocogLoll.

O: omits name.

F: owpyol.

3

BE: 'n &ewdrtn (E: '} Soa tfic
vuutog.

C: omits this hour. ) 4

James combines hours g’ an

L', not seeing the superlinear

fpa L.
4

B: xdiyou.

D: omits name.
EF: xdAitou.
SF: TeAlog.

6

BE: omit &v...0088v.

BE: f, &vdendtn (E: o) opa
the vunTog.

C: Opa L'

BE: Y&Ayou.

c: adAtou.

D: omits name.

F: ydAtou.

BE: &v abri.
c: ti abth deg.

C: dvolywviol.

wal ®apdiq.

¥ Suevog
. (after ovpavol) TMPOCELX
¢ &v wadapd wopdla wal guunshoes .

8: nepl ilntdvercl.

C: mepLATTOVIAL.

E: meptinTaviatl.

F: mdtouvToL.,
154, oi &yyerou obv fixe.
165cp: adad Td.

. (after oGpavod) uaE eOMEOo=
P Seyxouevog €v wodupQ auvhdeLdL

AV taﬁru13 uérovraul Tl

c: (after olpavob} npoaguxd-
pevoe &v uadapd napdig wal
aquyn&hoeL .

g: {after oLpavol) wal & mpoo-

guxduevog Ev wadapdl guveL-
sfoet wal wapdlia.

B: fxouoTdg YLvETAL.

Cc: éninoog YLVETTL.

E: eOduoudtog YLVETAL.
13BCE: &v aoth (C: tadtn) G-
14

1750p: add Td.

lBBCE: add tHh.

19pcEr: add év tf (F omits ¥fi) .

20C: AvaTEAn.

21p. omits &8¢ wal.

225, omits &.

23BCE: add &nt mdgav Thv yfiv.

9 The 9th hour is called égng.a

10 The 10th hour is called kltw, in which
nothing is conjured.

11 The 1llth hour is called gl{w, in which
the gates of heaven are opened and a man
praying in contrition® will be readily heard.
In this {hour) the angels and cherubim and
seraphim fly with ncisy wingsd and (there) is
joy in heaven and {on) earth; and the sun rises
from Eden.®

a.

. Note that no information is given about this hour
except its name.

b. The same as in the 9th hour of the day (1:9}).

c. This word, watdvuELg, properly translated "slumber,”
or "stupor," in classical and Keine Greek, takes on the meaning
Ycompunction," and hence "contrition” in the early Byzantine

period. Compare the entries of Liddell and Scott with those of
Lampe and Sophocles.

d. Lit. "with wings with noise."”

e. Lit. "Edem." Where the Syriac has "the paradise of
God," the Greek specifies Eden. Note that the reading of BCE
adds "over all the earth" which is c<loser to the Syriac than ADF.
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12 “Qpa LB'I dareltaL RV 4 J"w?nz gy ﬂ3 dvanaﬁovtatd

& nipLva tdvuatu.s abtaLr elotv al Svouncial
6V mpav5 L1 06v7 HaABC Taﬁtua voﬁcquLg [olelTAY
@y Svravl? dnoxpnﬁﬁoerdull arrd ndvral? Grorayhi-

govTQlL. 13

1BE: W BwbewdTn (E: (8') dpa. 1%B: adds abt0v.
C: &pa wa’ ol Spa B'. CE: add abTfd.

28: efAoLy wariv, 13C: tmotaydosTal.
C: &ouv uerlv. F: Umotavdocoovial.
D: (space} f§ (space).

E: aAo.ynoOA.
F: &iolv nal driocivyerog.

BE: év 01 tff dpq.
C: th a0t dpg.

C: dvanabwvtot.

5BCE: & Tdyuata tol olpavol
wal Té mopLva tdyuata
(C: nvebuatal.

B: adds dv éningev & fedg Ev
talg L7 huépare ual tadta
fAaBov napd Sedv ual E6h-
2wod ool &g uMadde wal Evyve-
pLoa tadtac fuaSa ual £iafov
napd feol nal yvwpiow sxal
£6dAwo .

C: adds dg énoingev tdg L
fudpac wal tabta EiaBov
napd Seol wal é64iwod cou
&g wadbic wal fyvdonoo xal
fuadov wal (6od mapeSiAwcd
ool &navta.

E: adds &v énoinoev & Jedg Ev
tate L' Auédpalgs TadTac
fuadov nal #rapov napd Jeold
wat éyvdpLoo ual &6MAwod oou.

¢: todt’ odv.
E: omits tadia.

B; TépLTL dAo vénoig Ti.
C: vonoavTEg.

F: évdvtov.

oln dnoupLIoovie tdv dpdv Svtwy oGBEV.
C: obu drnoxpLBelgeTal Tv 1OV Svtwv,
DF: dnowpuBfioectaL.
E: oUn dnowpuBiostal Thv Svtwy oGHEV.
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12 The 12th hour is callied Ll§1- or 'lsyn,
in which the fiery ranks rest. These are
the names of the hours;a therefore, to him
who has learned them well nothing of what
exists will be hidden, but all things will

be made subject (to him).

-
ibli ] i i i the Greek text
a. The biblical creatlon motif slips inte ek
time and again, as witnessed here by the variants BCE wnich
speak of the severn days of creation.
s of the hours to magical

re, where the promise
der all things subject

b. The importance of the name
jpterests is nowhere made as clear as he
is given that knowing the names will ren
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The Testament of Adam

R a
Historiarum Compendium 1:17-18

“grL ‘AS4L 1§ EEamociootd ETen HETAVORGRE EYVW
5. dnoworGyeiae Td nepl TV “Eyonydpwv xal tol wata-
wivouot, wal T& mepl uetavolag xal Thc Sclog CopHdOEWS,
wal mepl tév wad - Eudoinv Hpav fuepLviv xol VURTERLVAV
Avaneuncuévav ebydv 6 JEf 4nd ndvTwv TEV HTLoudTov
5. 0Opuhi Tof E&nl tfig uetavoiag &pxayyéiou, obrtwg:
“gpg nEdTH Aueplvi nodtn edxh émLteArelTal dv TH olpavd,
seutdpg cOX &yvéAwv, tpitn ebxh mInvdv, tetdeTny £Oxh
winv@v, néunty ebxh Implwv, Eutn dyyéiwv nopdhoTacig
nal Suduplolg ndang wtioswg, EAGSUR &yvérwv eloodog
nede Sedv uai EE0bog GYYEAwv, by8dn afvesig ual duolal
AyvéAwy, Evvdin bénoug wal AaTpela Avepdmou, SewdIn
tniononal OS4Twv xal &setoeLg oGpaviwv xal tnLyelwv,
2vuBendTy &vdouchdynoie wal ayoAilaoLg TAVIWY, BwBEHATN
EvtevELg dvdpdnwv e€lg ebboulas .

a. Text from Bekker, George cedrenus, vol. 1, pp. 17-8.

The Greek Testament of Adam

From the Compendium of George Cedrenus

Adam, in the s8ix huhdredth year,a having repented,
learned by revelation the things concerning the
Watchers and the Flood, and about repentance and the
divine Incarnation, and about the prayers that are
sent up to God by all creatures at each hour of the
day and night, with the help of Uriel, the archangel
over repentance, Thus, in the first hour of the
day the first prayer is completed in heaven; in the
second the prayer of angels; in the third the prayer
of winged things; in the fourth the prayer of domestic
anjmals; in the fifth the prayer of wild beasts; in
the sixth the review of the angels and the inspection
of all creation; in the seventh the entrance of the
angels to God and the exit of the angels; in the
eighth the praise and sacrifices of the angels; in
the ninth the petition and worship of men;b in the
tenth the visitations of the waters and the petition
of the heavenly and =arthly (beings); in the eleventh
the thanksgiving and rejoicing of all (things); in
the twelfth the entreaty of human beings for favor.

a, Compare this with the Apocalypse of Adam, plate 64,

lines 2-4: "The revelation which Adam taught his son Seth
in the seven hundredth ye&ar."”

b. Lit. "of a man."
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The Testament of adam

A cursory study of the apparatus shows that D is a copy of
A. For this reason the importance of D as an independent wit-
hess is in serious doubt, Some passages in D, however, offer

readings not only different from,

but even superior to those of°
15 :
A.

Granted, the usual practice of D is to leave a blank spacg
corresponding to the Hebrew letters of A, but several times D
supplies the Greek word which A transliterates.l6 The most
interesting of these instances is at 2:3 where D reads tabSpdv,
where A reads J950. ' If ‘the scribe of D could read the Hebrew
letters, why did he not render them as taxpdv, as do B and E? _
If the scribe could not read the Hebraw letters, how did he know:
the correct Greek word behind several other passages (see note
16 above}? The possibility must at least ba laft open that,
while D is a copy of A, it may have been compared against a
third manuscript. Nevertheless, this possibility should not be
given too much weight, since the "better" readings of D are alseo
the obvious emendations for those passages where A is corrupt,
and since the rendering of 371 by tadpdv may merely be a
mistake.

Manuscript F is alsc very close to A, though not, like D,
a direct copy. It is the most corrupt of the six manuscripts
and contains frequent spelling and tense errors. Although itsg
readings are generally inferior to those of A, they occasionally
shed some light on a difficylt passage, as at 2:4 where F agrees
with C against ABDE. The occasional variant DF strengthens the 9
pogsibility that D, though a copy of A, was checked against a
third manuscript.

It seems relatively certain that the Hebrew letters found
in A are merely the device of a Greek scribe and form no link
between A and a hypothetical Hebrew original.17 This is also
the conclusion of A. Delatte, who provides a table of Greek
letters for both the Hebrew letters and the magical symbols
found in this manuscript.l8 The names of the hours written in
Hebrew letters are similar to the names of the stundangbtter,
which are known from cther Greek magical texts.l9 In addition
to the names of the hours, the scribe of A has also written an
occasional word of the Greek text in Hebrew letters.

The relationship between manuscripts B and E seems clear.

B is the younger of these two clogely related documents.zu C is

independent of either group ADF or BE. :
ing of the variants is ADF, BE, C, agg C often stands in con-
trast to the other five manuscripts,

ent name to each hour than BE.
to BE than to ADF, and the reading BCE against ADF is not

Syriac recension 2. . i
tions to ADF made by BCE at 2:2 and 2:3, or in numerous sma

: " ~ v oat
examples as in the reading "Umip o0 vévoug 1dv &VIpOTW

The Greek Testament of Adam 131

The most frequent group-

ugually giving a differ-

22 C stands closer

Nevertheless,

23 More often C shares a similar, though not identical,

reading with BE against ADF, as in the long addition at 2:8, or

the shorter one at 1:5.

Finally, it may be said that BCE are usually, though not

always, closer to the readings of the Syriac, especially of

This is evident, for example, in the addi-

1.6 24
These six Greek manuscripts are distinctly concerned with
magic. This is evident from the emphasis placed on the names

. . . 1:
of each hour and the connection of a given hour with an occu

operation appropriate to it alone. In the closing lines of the

document, the reader is assured that by knowing the names of
the hours "nothing of what exists will be hidden, but all things

will be made subject (to him)." The fourth hour of the night is

identified as the hour in which one ought to be engaged in.
"every magical act." Moreover, the specific operations which
concern each hour in the Greek text are the preparation of
talismans against certain dangers or in protection of crops and
domestic animals. .

The major problem in translating these six manuscripts
jnvolves the terms oToivxelov and &moteirelv and their cog?ates.
To render these terms by their respective classical meanings,

" " " " . + ;
element and to complete, prov:_des an unsat:.sfactory transla-

25

tion, and the passages have baffled several critics.
of G. W. Lampe apropos of these passages reads "AnoTEAEOW:

7. sens. dub., plu.? oreated objects otoLxeirobodal . elg S?d—
wovtog Apoc. Adam 2 (p. 142).“26 Lampe also suggeats"that fn a
magical text ctolLxetdw should be rendered "transform, but ;n
support of this he offers only a reference to this passage. .
The assumption that these terms ought to be translated by th?lr
classical equivalents is incorrect; the idiom involved here is

not classical, but Byzantine.
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In an excellent artlcle based in part on passages from our
text, C. Blum has shown that the key to understanding otouxetov
and dnoterlelv lies in the vocabulary of late Byzantine magic,

particularly in the Byzantine traditions concerning Apollonius
of Tyana.

.date suggested by the vocabulary, there can be little doubt that
the hours of the day and night as found in the Greek manuscripts k

represent, as M. R. James observed in 1893,34 a work of Byzantine
cceultism.

The Apollonius of Tyana who appears in Byzantine,
Syrian and Arab folklore devotes himself chiefly to
~one occupation, viz. the producing of talismans
against serpents, vermin, wild beasts, human enemies,
floods and the like. The scene is Contantinople or
Antioch. In the older Greek sources his talismans are
called (ano} reréounta, the verb being (&mo) terelv.
In the later chronicles oTowyxetolv and otoryeiloboda.
and gtoLxelov, are used along with the earlier terms.é

T

Bium notes that otouxerolaful replaces an earlier term {(Teielw)
in about the tenth or eleventh century, with the period of

George Cedrenus the likely time of transition.

The case is very clearly stated, when we come
to the Palladium of Troy. Malalas speaks of ...
1o TMoArdbiov ..., & Eievyov elvaL TeTerieouévov elg
viunv, ovvidrtrovta Tthy néALv Evia &nduertal dnopd-
Anntov {p. 109, I}). On the other hand, Cedrenus I
p. 229, guoted above, says TeTeAegufvov ... fitoL ...
totouxetwkévov, It seems as if the chronicler had
thought it advisable to_explain TeTeieopévov by a
more modern expression.

i ST

o s

After examining several passages from other writings, Blum
concludes:

All the material available indicates that
otorxeLolodal and otouyelov in the sense here sug-
gested are a purely Byzantine idiom. The belief
in talismans is universal, but from a lexicologic
point of view we have nothing in the ancient liter-
ature to link up with. We have stated already, in
a preliminary fashion, that cur terms tended to super-
sede teAelv and its derivates, and this is abundantly
brought out by a comparison of our sources with
parallels dating from before "the dark centuries”
of the Eastern Empire.

Significantly, all of the witnesses to this magical meaning for
otoLxelov are dated from the tenth century or 1ater.3l

Blum's rendering of &nottAeopa as "talisman” is widely
5upported.32 Moreover, English etymoleogists trace the deriva-
tion of the word "talisman", which entered the language at about
the seventeenth century, to the late Greek (4mo} Télecuﬂ.33

In view, therefore, of the marked emphasis on magic and the late
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